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Om Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam Om 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 
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Chapter 1 — Section 1 
11 topics — 31 Sutras 
¢ What is nature of Brahman, individual soul and the universe? 


¢ What is their relationship? 


nivawenm [sacs [me 


1. 1 - Enquire into Brahman after evaluating the nature of 
the world. 


- Brahman is Srishti, Sthithi, Laya Karanam. 
TT Brahman is uniform topic of all Vedanta texts. 


- Brahman is intelligent principle and not Pradhanam — 





matter principle from which the world originates. 


- Anandamaya in Taittriya Upanishad II — 5 is Jivatma, 


Brahman or Pradhanam? It is Brahman. 





IV] 


a 


Chandogyo Upanishad : |—6 
- Golden person seen in the eye is not Jivatma but 


Brahman. 


Chandogyo Upanishad : |-—9 


- Akasha here is not elemental space but Brahman. 


Chandogyo Upanishad!|—11-15: 


- Prana is Brahman. 


Chandogya Upanishad : IIl—13—7 


- Light not elemental light but supreme light of 


Brahman. 


28-31 - Kaushitaka Upanishad — Prana is Brahman. 
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68. 6t* Adhikaranam 
Anandamayadhikaranam 


Sutras 12 - 15 Sutras 16 - 17 Sutras 18 - 19 
Defensive (Vyakyanam) - Anandamaya Paratantram, :. Mulnteroretaten 


dependent. | | | 
- Apradhanam, secondary - Siddantins matam alone right. 






- Brahma Svatantram, 


independent. 
- Pradhanam, Primary. Apradhanam not Brahman 


Anumana Apekshat 








Sva Apyayat 


188 


69. 6 Adhikaranam 


General Introduction: 


15t Chapter 2°¢ Chapter 


- Spashta Brahma Linga Vakya. 


- Aspashta Brahma Linga Vakya. 
- Statements with clear clues of - Not clear clue statements 


Brahman. revealing Brahman. 





° 8 Sutras. 


Reference Mantra : Taittriya Upanishad — Chapter 2 — Anuvaka 5 


vijnanam yajnam tanute, karmani tanute'pi ca, 
vijnanam devah sarve, brahma jyesthamupasate, 
vijnanam brahma cedveda, tasmaccenna pramadyati, 


Sta Teal sarire papmano hitva, sarvan-kaman-samasnuta iti II 1 Il 


Knowledge performs the sacrifices and it is the real agent of all the physical activities. All the ‘gods’ worship knowledge 
as Brahman, the eldest. If a man knows knowledge as Brahman and if he does not swerve from it, he attains all desires 


and comes to abandon all the sins in the body. [Il—V—- 1] 


a: TaeT 
T 
Aa s=ae BATA ssa-eHa: aide ot 
a atTus gestae vce 1 ae 
aaa Testes: = eae ee 
Arer aferor: wat: it WATe Sat: war: 
aay sate Nata tru 


tasyaisa eva sarira atma, yah purvasya, 

tasmadva etasmadvijnanamyat 

anyo' ntara atmanandamayah, tenaisa purnah 

sa va esa purusavidha eva, tasya purusavidhatam, 
anvayam purusavidhah, tasya priyameva sirah 
modo daksinah paksah, pramoda uttarah paksah, 
ananda atma, brahma puccham pratistha, 





tadapyesa sloko bhavati II 2 II 
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Of that, of the former, this one verily is the embodied self, different from this self made up of intellect (vijnanamaya) is 
another self within, formed of bliss (anandamaya). By this, that is filled (by anandamaya the vijnanamaya is full). It also 


has the shape of man. According to the human form of that is the human form of this. Of it, joy (priya) is the right side, 
rejoicing (moda) is the left side, and bliss (pramoda) is the trunk. Brahman is the tail support. There is this following 
Vaidika verse about it. [I] —-V — 2] 





° Knowledge of 5 Koshas stepping stone to Brahma Jnanam which liberates. 


Taittriya Upanishad Chapter 
I-V-1 
Vigyanamaya Kosha 


Deva 
Illuminator 


Sorrows are 
misunderstanding 
ourselves to be the fleshy 


- Intellectual faculty is 
performer of all rituals. 


5 Sense organs and mind. 
Consider intellect as true 
factor. 


- Agent for all transactions 


- Determining faculty. pany 


One who lives as 
intelligent being is free 
and liberated. 
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Taittriya Upanishad — Chapter Il —V—2 
Anandamaya Kosha (Bliss — Sheath) 


- Flickering Grades — 3 Circumstances of enjoyer 
- Joys experienced when sense and sense objects 


organs are in contact with the 
objects. 


Priya Joy) Moda (Rejoice) Pramoda (Bliss) 


: Mentally brooding - Delight when object in - Indulge in the enjoyment 
- Sense object absent vicinity. of the object. 
- Actual experiencing. 


- Mutual embrace. 





- Subtler and greater than 
Priya. 





190 (b) 


Brahman — One source of all Joy 





(Delight — Ananda) Trunk 


Head (Priya) 
Moda (Side 1) Pramoda (Side 2) 


Bliss is essential nature of man. 


Desire or sorrow is a condition when the flow of the self is choked by Agitation in the 
mind. 


Possession of objects — Calms the mind, and Self’s blissful light bursts upon individuals 
cognition. 


Bliss personality in man is rooted in Brahman. 


a) Vishaya : 


Putcham Brahma occurring in Taittirya Upanishad Chapter 2 — Anuvaka 5. 


190 (c) 


b) Samshaya : 


Putcham Brahman 


- Independent - Dependent 
- Primary - Secondary 


c) Purva Pakshi : 

° Brahman is Paratantram, part of (Vrittikara & Visishta Advaitin) Anandamaya Kosha. 
d) Siddantin : 

° Brahman is Svatantram, Adharam of 5 Koshas. 


° Central teaching — Brahman, not Anandamaya Kosha. 


190 (d) 


70. Purva Pakshi : Sankhya 
15* Reason: 


° Each kosha introduced as Atma... Anyontara Atma, Pranamaya, Manomaya, 
Vigyanamaya, Anandamaya. 


"Ata [Antara + Previous One 





e After Anandamaya Anyontara not mentioned. 


2"¢ Reason: 
° Rig mantra talks about admiration of internal Journey. 
71. Sutra 12 : [Topic 6 — Sutra 12] 





Anandamaya means Para Brahman on account of the repetition (of the word ‘bliss’ as 
denoting the Highest Self). [| — 1 -— 12] 


15* Reason: 


e  Abhyasat.. (Repetition of head, tail etc). 

° 5 Koshas are embodied but the blissful self has no embodiedness. 
° Core pith is atma. 

° Sruti reveals Atma with Arundati Nyaya. 


° Inner most self — Atma is the primary self. 191 


72. Sutra 13 : [Topic 6 — Sutra 13] 


If (it be objected that the term Anandamaya consisting of bliss can) not (denote the 


Supreme Self) because of its being a word denoting a modification or transformation 
or product (we say that the objection is) not (valid) on account of abundance, (which 
is denoted by the suffix ‘maya’). [I — 1 — 13] 


Purva Pakshi Baga Siddanta Baga 


- Vikara Shabdat - |ti chet na prachuryat 

- Purva Pakshi takes (Paratantram). 
Putcham as Vachyartha — - If Purva Pakshi argues 
Tail, Limb, Avayava. like this... 





- Vachyartha — Head, - Putcham should be taken 
Right, left, middle, tail for as Lakshyartha — Adhara 
Upasana purpose. 2™4 Reason. 
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73. Sutra 14 : [Topic 6 — Sutra 14] 


And because he is declared to be the cause of it (i.e. of bliss; therefore ‘maya’ denotes 
abundance or fulness). [I] —1— 14] 


Purva Pakshi: 





° Brahman is presented as tail of Anandamaya, part not whole, hence Brahman is 


Paratantram, dependent. 
Siddantin : 


° Brahman is supporter / Adhara of 5 Koshas and presented as Jagat Karanam in the 


Vedas. 


° Hence Brahman is Svatantram. 
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Vigyanamaya Hiranyagarbha 


- Vyashti Samashti 


- Existing within Annamaya, Head — Sraddha 

Pranamaya, Manomaya. Right — Ritham — Shastric knowledge. 
Left — Satyam — Truthfulness. 
Middle — Yoga — Concentration. 
Tail = Hiranyagarbha — Samashti 
Sukshma Shariram. 
Adhara Lakshana in Macrocosm, not 
physical limb. 
In Manomaya — Putcham used as 
Avayava. 


In Vigyanamaya Putcham is Adharam. 





¢ See context ad fix meaning. 
Example : 
¢ — Inflation — in Balloon / economy. 


¢ Reduction — Oxidation in Chemistry / Prices. 
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74. Sutra 15 : [Topic 6 — Sutra 15] 


Moreover that very Brahman which has been re-referred to in the Mantra portion is 
sung (i.e. proclaimed in the Brahmana passage as the Anandamaya). [|—!— 15] 


Brahmana Portion Mantra Varnikam Portion 


- Brahma Vida Aapnoti - Ananda Maya Brahman is 
Param. tail of Brahman. 





- Brahma Jnanena moksha. - Independent, infinite 
Brahman. 





¢ That which is mentioned in Rig mantra Brahmana portion is the same in Mantra 
portion — not new Brahman. 


° Because of 4 Reasons in 12, 13, 14, 15 Brahman is primary, independent, not 
dependent like Anandamaya kosha. 


° lf Anandamaya is whole, it will become Svatantram and Brahman will become part. 
° Next 2 Sutras 16 + 17 establish Ananda maya is Paratantram. 


e Ananda maya is Apradhanam (Secondary). What is dependent is not primary. 
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75. Sutra 16: |To 





Netaro’nupapatteh | 


(Brahman and) not the other (i.e. the individual soul is meant here) on account of the 
impossibility (of the latter assumption). [I] — 1 — 16] 


° 3 times Brahman repeated as Jagat Karanam in Taittriya Upanishad. 
a) Tasmat Va etasmat... [II—I-— 2] 
b) So Kamayata... [Il — VI — 3] 
c) Asat va idam agre asit... [I] — Vil — 1] 
Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah I! 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 


So'kamayata, bahu syam prajayeyeti, sa tapo'tapyata, 





Sa tapastaptva idagm sarvamasrjata yadidam kinca, 
tatsrstva tadevanupravisat, 
tadanupravisya sacca tyaccabhavat, 
aetna atmaeaq 2 1 Raa —— aT 1 niruktam caniruktam ca, nilayanam canilayanam ca, 
fast > | vijnanam cavijnanam ca, satyam canrtam ca satyamabhavat, 
afe= fess eee [ yadidam kinca, tatsatyamityacaksate, 
qe-a9 seatar zat || 3 il tadapyesa sloko bhavati II 3 II 196 





He desired, ‘I shall become many and be born. He performed tapas ; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it. He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, 
and all this whatsoever that exists. Therefore, it is called existence. In this sense, there is the following Vaidika verse.’ 
[Il — VI — 3] 


asadva idamaegera asit, tato vai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I! 1 Il 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 





Word Meaning : 


¢ = Anandamaya Kosha as Brahman is illogical because it is not cause of Moksha 
(Moksha Hetuhu). 


° “Itaraha na svatantraha anupapatte”. 


Satyam Experiential pleasure. 
Seed Changing — Priya, Moda, Pramoda. 


Karanam Savikaram. 

Niravayavam can’t see part, like Mithya 

trunk, Branch, fruit. Endowed with parts, boundary, limitation. 
Not central theme of Brahmanda Valli. 





76. Sutra 17 : [Topic 6 — Sutra 17] 


And on account of the declaration of the difference (between the two i.e. the one 
referred to in the passage ‘The Self consisting of bliss’ etc. and the individual soul, the 
latter cannot be the one referred to in the passage). [| —|-— 17 ] 


Nature of Ananda. Reflection of Brahma Ananda. 
Having attained Brahman, this Ananda 
Source of Moksha said in Beginning Maya Kosha becomes happy with Priya, 


and end of Brahmanda valli. Moda, Pramoda Vrittis. 
Adharam. Apradhanam 


Pradhanam 





198 


77. Sutra 18 : | Topic 6 — Sutra 18 
chlraTes] ATATATA TT | Kamaccha Nanumanapeksha | 


Because of wishing or willing in the scriptural passage we cannot say even 
inferentially that Anandamaya means Pradhana. [I —1— 18] 
Vyasa: 


° No inference 5" of Brahmanda same as 5" of Brighu valli. 





¢ Wrong example can’t be equated. 
Purva Pakshi : 
° When something is controvertial go to similar topic elsewhere. 


° Here : Go to Brighu valli. 
Taittriya Upanishad : 


Anando brahmeti vyajanat | 

anandaddhyeva khalvimani bhutani jayante | 

anandena jatani jivanti | 

anandam prayantyabhisamvisantiti | 

saisa bhargavi varuni vidya parame vyoman pratisthita | 


sa ya evam veda pratitisthati, annavannado bhavati | 


| Fett Hreat nen mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya II 1 II 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. They go to 
Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true brahmana-hood. Indeed, he becomes great through fame and renown. [Ill — VI — 1] 199 





° Panchakatvat — Ananda Vatu. 


° 5 one in Brighu valli = Brahman. 


® 5th one in Brahmananda Valli also Brahman. 


Siddantin : 
5 Brahmananda Valli — Anandamaya 5 Brighu valli— Ananda 


a) Mayat Vikarante : a) Nirvikara Padartha Chaitanyam 
- Maya — Reveals modification. 


- Savikara Padartha Priya, Moda, 
Pramoda. 


b) Experiential pleasure Anubava. b) Happiness is nature Svarupa 


c) Kosha Increases, decreases — Dress c) Universally present Atma changeless 
consciousness. 

d) Ordinary or mystical pleasure in d) Not subject to arrival, departure. 

Samadhi. 


e) State of mind subject to fluctuation — e) Ananda has: 
pleasure, ecstacy. - Special meaning in Brighu valli — 
anantam, limitless wholeness, fullness, 





infinitude. 

Brahman is non — fluctuating entity, 
eternal Bliss = Satyam, Jnanam, 
Anantam. 





5th Brahmananda Valli — Anandamaya 5h Brighu valli -— Ananda 


f) Sadhyam f) Siddham : 
- Poorna eka Rupena vastu. 


- Desha kala Aparichinna Rupena buma. 


g) Happiness g) Poorna Vatu, wholeness 
- Sad vastu Brahman, desiring, creates 
world — so that Jivas Punya Papam is 
exhausted. 





° Because of Presence of desire (Kama) in Brahman, it is Pradhanam, Primary. 


° Sankhya establishes Pradhanam only through inference. 
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78. Sutra 19 : [Topic 6 — Sutra 19] 


And moreover it, i e., the scripture, teaches the joining of this, i.e., the individual soul, 
with that, i.e., consisting of bliss (Anandamaya) when knowledge is attained.[I— | — 19] 





a) Asmin Prakarane : 

° In this context, Anandamaya used in Taittriya Upanishad Brahmanda Valli. 
b) Asya Shasti : 

¢ Of Sashti Vibakti. 
c) Cha: 


° Upanishad teaches, not only Annamaya / Pranamaya / Manomaya / Vigyana maya 
but also Anandamaya. 


d) Sat Yogam : 


° Dissolves in Brahman. 


Destroyer / Dissolver / Resolver Destroyed / Dissolved / Resolved 


- Brahman - Anandamaya + other 4 Koshas. 


- Locus of dissolution (Pravilapanam) - Object of dissolution. 
- In Brahman, no Kosha or world exists. - Salt 
- Water. 





Aim of Upanishad : 
° To reveal nondual, Advaitam Brahman. 
° Dviti Atmai Bayam Bavati — as long as there is Dvaitam there is Bayam, Limitation, 
Mortality, Samsara. 
° In Advaitam alone, there is Moksha. 
Method in Taittriya Upanishad : 
a) Reveals Brahman 
b) Resolves whole creation into Brahman through understanding. 
c) Sarvam Brahma Mayam, Vishnu Mayam, Shiva Mayam. 
How to understand resolution? 


Clay / Brahman. Pot / World. 
Essence of Pot / World. Nama — Rupa — Pot — World. 
Has substantial existence Name of particular form. 
Resolution of Pot into clay is nothing Nominal / verbal existence. 
but understanding that there is no pot Negation of incidental nature = 
other than clay. dissolution of pot. 
No world other than Brahman. Vacharambanam. 

Taittriya Upanishad : 

- Yad vai... [II—VIl—2] & Yada hyevaisa.. 

[Il — VIl — 3].. What is left out is 
formless, propertyless, borderless, 
supportless Brahman. 





Taittriya Upanishad : 


yad-vaitatsukrtam raso vai sah, 


rasagm-hyevayam labdhvanandi bhavati, 


ko hyevanyat-kah pranyat 
| AIST =aTa-e4T aT aT yadesa akasa anando na syat, 
Lea: venacnctie lzu esa hyevanandayati II 27 II 


This which was self-made.. That is taste (joy). Having obtained this taste, man becomes blessed; for who can breathe out 
or breathe in, if this joy were not there in the cavity of the heart? This Brahman Itself brings us joy. [II — VII — 2] 


yada hyevaisa etasminnadrsye nirukte'nilayane bhayam 
pratistham vindate, atha so'bhayam gato bhavati, 

yada hyevaisa etasminnudaramantaram kurute, 

atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


tadapyesa sloko bhavati II3 Il 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 





° Sajatiya, Vijatiya, Svagata Bheda Rahita Brahman remains. 
° Once person is established in Brahman, he attains Nirbayatvam. 


° If person accepts part — whole relationship between Jiva + World, Samsara + Bayam 
come. 


¢ Only when | and World — resolved into Brahman, Moksha attained. 204 


° No distinction between World + Brahman, Sugar + Coffee, Salt and Water, Salt + 
Buttermilk, completely dissolved. 


Conclusion : 
a) Atato Brahma Jingyasa — Brahman is to be known. 
b) Brahman is Jagat Karanam. 
c) Brahman only known through Shastras. 
d) Brahman alone central theme of all Upanishads. 
e) Brahman is Chaitanya Svarupa, not Pradhanam inert Prakrti. 
f) Brahman is Sarva Adharam, Vishwadharam, Putcham, not part of Anandamaya. 
Example : 
¢ Tail supports Bird in flight. 
° Monkey supports itself to tree with tail. 
° Person — Pillar — not stone. 
Adhikaranam in 5 technical steps : 
a) Vishaya : 
° Putcham Brahman occurring in Priya, Moda... 
b) Samshaya : 


° Putcham Brahman — is Svatantram, Pradhanam, independent or Paratantram, 


Apradhanam, secondary. 
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c) Purva Pakshi : 

° Brahman secondary — Anandamaya — Primary. 
d) Siddantin : 

° Putcham Brahman Pradhanam Svatantram — 8 reasons. 
What is Definition of Jnanam? 


¢ Sankshepa Vistabhyam Jnanam. 


° Only if you can present in both ways succinctly and elaborately. 


e) Sangatih : 


e — Adhikaranam in right place. 
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7h Adhikaranam — 2 Sutras 


Antar Adhikaranam 


79. Sutra 20 : [Topic 7 — Sutra 20 
Antastaddharmopadesat | 


The being within (the Sun and the eye) is Brahman, because His attributes are taught 
therein. [| — 1-20] 


General Introduction: 





a) Vishaya : 
e Aditya Akshi Purusha mentioned in Chandogya Upanishad. 











Atha yadevaitadadityasya suklam bhah saiva satha 


yannilam parah krsnam tadama tatsamatha ya esontaraditye 





hiranmayah puruso drsyate hiranyasmasrur-hiranyakesa 


c c 


yay we aa: We apranakhatsarva eva suvarnah Il 6 Il 
Then, [Worship of the effulgent being in the sun’ : The white glow of the sun is sa, and the dark bluish-black glow is ama. 
These two together make up the word Sama. There | a deity within the orb of the sun, who is seen by yogis. His whole 


body glitters like gold, even to his toe-nails. He has a bright golden beard and bright golden hair. [1 — 6 — 6] 


qe AIT Soars oreviapyayrans a x lcTd Tasya yatha kapyasam pundarikamevamaksini tasyoditi 


ATA BF wy Bary: uy sfead Seta ea nama sa esa sarvebhyah papmabhya udita udeti ha vai 
gage: uuesay a wq de loll sarvebhyah papmabhyo ya evam veda II 7 Il 





His eyes are like lotuses blossomed by the sun. He is called Ut because he is above all weakness. He who knows this 
truth is also above all weakness. [1-6-7] 207 


Chandogya Upanishad : 


Atha ya eso'ntaraksini puruso drsyate saivarktatsama 





taduktham tadyajustadbrahma tasyaitasya tadeva rupam yadamusya 


rupam yavamusya gesnau tau gesnau yannama tannama II 5 Il 


The person seen in the eye is the Rk, the Sama, the uktha [a part of the Sama], and the Yajus. He is also the three Vedas. 
The person who is in the sun and the person who is in the eye are the same. The same two singers [i.e., the Rk and the 
Sama] sing in praise of each of them, and they have the same names. [1 — 7-5] 





b) Samshaya : 
ls Purusha used in 
Upanishad 


° No controversy if Brahman used. 
c) Purva Pakshi : 

e¢ Aditya Purusha is Jiva or devata only. 
Reasons : 

° Parichinnatvat — with limitations — location in sun with Hiranmayam Golden colour. 
Pundarikaksham : 


° One lord presides over higher world and one over lower world. 508 


d) Siddantin : 


° Purusha refers to Saguna Brahman Ishvara. Different from Jiva, Devata, Jagat. God 
alone Upasya Devata. 


e Virtues of total purity belongs to Ishvara alone. 


° Limitations mentioned for Sake of Upasana. 


IN| Waeq aia WaraTArerat std Though | am unborn and am of imperishable nature, and 
q | though | am the Lord of all beings, yet, ruling over My 
. 


' ' | own nature, | take birth by My own maya. 
Thre TETAS GHAI AAT | 6-6 ll | | (chapter 4— Verse 6] 


° We must assume Ishvara different from Jiva + Jagat in Vyavaharika Drishti. 


Sutra 20 : Subject 
2 Locus for Saguna Brahman 
Upasana in Chandogya Upanishad 


- External - Internal in Body 
- 6 Section of Chapter 1. - 7 Section of Chapter 1 
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Sapta Kalyana Guna Adideiva Ishvara 


Ishvaratvam 


! - Lord of sense objects in everything. 


7 higher lokas. ! 
- Can give pleasures by 
mere Sankalpa. 





- Golden coloured skin 


Vibhuti Matvam 


- All glories belong to him 
- Chapter 10 Gita Vibhutis 
- Gita: 

Yoyo yam yam... [7 — 21] 


Sarva Papa Rahitatvam 
- Without papas. 





Pundarikaksham 





Gita: 


at at at at aa Hae: Aearfsafsawa | Whatsoever form any devotee desires to worship with 


; : faith, that (same) faith of his | make (firm and) 
TT TATA AT AST THe fren TEAM 9.22 tl unflinching. [Chapter 7 — Verse 21] 


7 Glories of Adhyatma Ishvara 


Akshi Purushatvam Pundarikaksham Sarva Papa Rahitvam 








Sarva Atmakatvam 


Adho Loka Kama Ishvaratvam 
Lord of Pleasure in 7 lower lokas 





Sarva Vibhuti Matvam 
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Tad Dharma Upadeshat : 
e All Virtues mentioned belong to Ishvara only. 
° Purusha inside Surya + Akshi is same. 
° Out of 7 Virtues see last 3 which belong to Ishvara only. 


a) Sarva Papa Rahitvam : 





- Free from Papam - Embodiment of Papam 
- Residing diety status 


b) Sarva Atmakam : 


¢ One in form of whole creation is Virtue of Ishvara alone. 
° Devata also limited Surya not Vayu Devata. 

c) Sarva Vibhutimatkam : 
° No Devata has all Vibhutis. 


¢ — Vibhuti is symbol to show my living is because of glory of Lord. 


The Lord dwells in the hearts of all beings, O Arjuna, 


Sat: Taya eearsata favofe 


causing all beings, by His illusive power, to resolve, as if 
mounted on a machine. [Chapter 18 — Verse 61] 





Wasa ASS ATAAT | 9.2 I 





¢ Waking, talking — Ishvara Mahima. 212 


Purva Pakshi : 

¢ Aditya + Akshi Purusha not Ishvara or Devata, has to be Jiva only. 
a) Virtues 1 — 4 can’t belong to him: Aditya Purushatvam 

° Upanishad gives location in Sun and eye — which is limitation. 


(Shankara : Location means it supports only —Jiva not Sarvagata Ishvara — Jiva takes 
Janma and goes loka to loka). 


b) Hiranmayatvam : 
° Upanishad talks about Body, Kesha.. Hence Jiva. 


° Ishvara bodyless — Avyaktam. 


WaT aTdfae ud Sreoareraguta alr | All this world (universe) is pervaded by Me in My 


unmanifest form (aspect) ; all beings exist in Me, but | do 


Teena waa a dle AaareTT: 3.8 I not dwell in them. [Chapter 9 — Verse 4] 





c) Pundarikaksham : 
° Eyes belongs to Jiva only. 
° Ishvara — limitless, no eyes. 
d) Urdva Loka Kama Ishvaratvam : 
° 2 distinct powers required for controlling 7 upper, 7 lower lokas - limited powers. 


¢ Location / complexion / organ / powers indicate Jiva not Ishvara. 
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Shankara: 


° Ishvara has no limitations. 

° For Upasana Shastra prescribes colour, form, location, powers not Vastavam (not 
factual). 

¢ With Maya power, Ishvara able to assume any form, colour, location which is called 
Avataram. 


: Last 3 are innate Virtues of Lord (Papa rahitvam, Sarvatmakatvam, Sarvagyatvam). 
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80. Sutra 21 : [Topic 7 — Sutra 21] 





And there is another one (i.e. the Lord who is different from the individual souls 
animating the Sun etc.) on account of the declaration of distinction. [| —1-— 21] 





a) Bheda : 

° Difference between Antaryami Ishvara and Aditya Devata. 
b) Vyapadeshat : 

° Mentioned in Brihadaranyaka Upanishad. 


Co arte fasurfecarasac:, aarfgca? a aa, ya aditye tisthann adityad antarah, yam adityo na veda, 
wqearaca: VIC , a aifacanratar aaata, yasyadityah Sariram, ya adityam antaro yamayati, 


ay a MCATHABM PAA: Hen esa ta 4tmantaryamy amrtah I! 9 II 


He who inhabits the sun, but is within it, whom the sun does not know, whose body is the sun, and who controls the sun 
from within, is the Internal Ruler, your own immortal self. [III — VII — 9] 





¢  Antaryami of Jagat, inner essence, controller. 
c) Cha: 
° Because of this reason also. 
d) Na Anyaha: 
¢ Aditya Antaryami Ishvara located in Aditya also is different from Aditya Devata. 
° Ishvara is controller, lord of all presiding dieties. 


e — Vyasa + Shankara establish existence of Vyavaharika Ishvara to study and bless Jiva215 


2 Drishtis of Ishvara 


Jiva — Jagat - Ishvara Jiva—Ishvara - Aikyam 
- Cause of Jagat - Mithya 


- Advaita Makaranta. 
Says : 


- Bheda Nasti 


- Jiva, Jagat, Ishvara, 
Acharya, Sishya are 
5 Bramas. 


Sankhya 


Nonexistent. 
- Accepts Jiva + Jagat 
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Vedanta - Vyavaharikaly 


- Sarva Papa Sahitam. - Sarva Papa Rahitam 


- Alpatma - Sarvatma 
- Avibutiman - Sarva Vibuti Matvam 





Mithya - Jagat 


- Mental projection, Not mental projection. 
imagination in dream. Real world, not like Svapna. 


Ishvara has reality like me 


- Antahkarana Vritti Jnanam and the world. 


not Satyam but is Mithya. 


| can’t brush aside wife, 
mother, world, Ishvara. 
Knowledge enjoyed in Mithya 
mind with Mithya Vritti. 


- To have conducive condition 
at home, office, class, 
surrender to Ishvara. 





° Sruti establishes Bheda in Vyavaharikam and Abheda in Paramartikam, no 
contradiction. 217 


- Oneness in water 


- Wave — Karyam 
- Abheda Drishti 


Brihard ka Upanishad 
Aditya has 2 Chetanam haiiaideaiati tie busier aiiatile 
Ii— VII - 9 
Devata Ishvara 


- Ocean — Karanam 
- Bheda Drishti 








- Not Antaryami because 3 - Antaryami 
glories belong to Ishvara only. 

- Sarva papa Rahitaha, Sarva 
atma, sarvagnyaha. 


ya aditye tisthann adityad antarah, yam adityo na veda, 
yasyadityah sariram, ya adityam antaro yamayati, 


esa ta atmantaryamy amrtah Ii 9 Il 


He who inhabits the sun, but is within it, whom the sun does not know, whose body is the sun, and who controls the sun 
from within, is the Internal Ruler, your own immortal self. [III — VII — 9] 


Conclusion of Adikaranam : 
e Aditya and Akshi Purusha mentioned in the Upanishad is not Jiva or Devata but 


Saguna Ishvara — for Upasana Purpose. 218 


sth Adhikaranam 
Akashadhikaranam — One Sutra 
81. Sutra 22 : [Topic 8 — Sutra 22] 


The word Akasa i.e., ether here is Brahman on account of characteristic marks (of that 
i.e. Brahman being mentioned). [| — 1-22] 





a) Vishaya : 
° Word Akasha in Chandogya Upanishad . 
Asya lokasya ka gatirityakasa iti hovaca 
sarvani ha va imani bhutanyakasadeva samutpadyanta 
akasam pratyastam yantyakaso hyevaibhyo 


jyayanakasah parayanam II 1 II 


Silaka Salavatya asked Pravahana, What is the end of this earth? Pravahana said : Space, for everything that exists arises 
from space and also goes back into space. Space is superior to everything. Space is the highest goal. [1 —9 — 1] 


Buta Akasha Saguna Brahma Ishvara 





b) Samshaya : 
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c) Purva Pakshi : 

¢ — Akasha is Buta Akasha. 

¢ All things originate from Space and merge into it. 

° Primary meaning more powerful than secondary Shastric meaning. 
d) Siddantin : 

¢ — Akasha = Brahman = Primary meaning from Shastrik angle. 

¢ All originate from Brahman and merge in to it. 


Context : 


Kshatriya 

8" Section 

Bumi is great because Pitru Devatas 
are Boktas and depend on offerings 
from Manushyas. 


- Alambanam 
- Symbol 


Brahmanaha 

9 Section 

Bhu Loka not ultimate. 

Meditate on Parovariyaha Guna 
Visishta Ishvara on Udgita Omkara. 


Upasyam 
Maya dressed Ishvara = Brahman. 
Brahman + Maya Upadhi = Ishvara. 


When Ishvara Removes Maya dress, 


he is called Brahman. 
Ishvara — Maya = Brahman. 
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- Brahman — Only Saguna Saguna Ishvara Nirguna Brahman 


- Vyavaharika Drishti for - Paramartika Drishti for 
Upasana. Jnanam. 


Ishvara. 
- Nirguna Ishvara does not 
exist. 





- Akasha not Buta Akasha 
(Lingam — clue). 





Purva Pakshi’s View : 
a) All beings born of Akasha. 
b) All beings resolve into Akasha. 
c) All beings exist in Akasha. 
d) Akasha is infinite. 
° Hence Akasha is superior to everything. 
° Primary meaning more powerful than secondary. 


¢  Akasha superior to other 4 elements. 904 


Siddantin: 


Saguna Brahman Ishvara Buta Akasha 


a) Everything including Akasha born out | a) Everything except Akasha born out of 
of Ishvara. 


b) Absolute cause (Athyantika) b) Relative cause (Apekshika) 


c) 6 adjectives fit for Ishvara Srishti, c) 6 Adjectives do not fit — everything 
Sthithi, Laya, Mahan (Infinite), not born out of space restrictive 
Anantaha, Parovariyan. meaning if it is Buta Akasha. 





Conclusion : 
¢ — Take Shastric primary meaning of Akasha as Sagunam Brahman as Mentioned in : 
a) Chandogya Upanishad :8-14-1 


DTpIsn a ATa are euaifdtea a Bex Akaso vai nama namarupayornirvahita te yadantara 

dadal dead a DTA! Garuda: WoT aqey tadbrahma tadamrtam sa atma prajapateh sabham vesma 

yu ASTISe WaTra Alara Seti ITat SsTl prapadye yasoham bhavami brahmananam yaso rajnam yaso 

Taett assent GW Sle SAsTat Sst: visam yaso hamanuprapatsi sa haham yasasam yasah 
PayquecpyecHh Pad TAS afer TAS amas 2 syetamadatkamadatkam syetam lindu mabhigam lindu mabhigam II 1 II 


That which is described as space manifests names and forms. These names and forms are within Brahman. Brahman is 
immortal; it is the Self. May | attend the court of Prajapati. May | attain the fame of a brahmin, and also of a prince and a 
merchant. | wish to have real fame. | want to be famous among all famous people. May | not have to be born again and 
have a body covered with blood and dirt, which is toothless and at the same time always wanting to eat. [8 — 14 -— 1] 
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b) Chandogya Upanishad :4-10-5 


Sa hovaca vijanamyaham yatprano brahma kam ca tu kham ca 


na vijanamiti te hocuryadvava kam tadeva kham yadeva kham 


tadeva kamiti pranam ca hasmai tadakasam cocuh II5 Il 


Upakosala said : | know that prana is Brahman. But that ka and kha are Brahman | do not know. The fires replied , that 
which is ka is kha, and that which is kha is also ka. Then the fires taught him that Brahman was both prana and akasa 


[space]. [4-—10-5] 





c) Rig Veda: 
Richo Akshare Parame Vyoman... 
Richo akshare parame vyoman yasmin deva adhi vishve nisheduh, 


Yastanna veda kim richa karishyatiya it tad vidus ta ime samasate. 


"The verses of Veda exist in the collapse of fullness in the transcendental field, in which reside all the impulses of 
creative intelligence, the laws of Nature, responsible for the whole manifest universe. He whose awareness is not open 
to this field, what can the verses accomplish for him? Those who know this level of reality are established in evenness, in 


wholeness of life." 





° All vedas born, sustained, resolve into Brahman. 


° Srishti, Sthithi, Laya Karanam of Vedas is Vyoman (Ishvara). 
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9th Adhikaranam 
Pranadhikaranam — One sutra 
82. Sutra 23 : [Topic 9 — Sutra 23] 





For the same reason the breath also refers to Brahman. [I — | — 23] 


a) Vishaya Shastra Vakyam : 


Chandogya Upanishad : 


Prana iti howaca sarvani ha va imani bhutani 


pranamevabhisamvisanti pranamabhyujjihate saisa 


devata prastavamanvayatta tam cedavidvanprastosyo 


murdha te vyapatisyattathoktasya mayeti I! 5 Il 


Usasti said : It is prana [the vital force]. In prana all things that we see around us [moving or unmoving], disappear [at the 
time of their destruction. And at the time of their appearance], they appear from prana. Prana is that deity to whom the 
prastava is addressed. If you had sung the hymn not knowing the deity to whom it is addressed, in spite of being warned 
by me, your head would surely have fallen. [1 — 11-5] 


Prana refers to 





b) Samshaya : 


- Saguna Brahman 
- Maya Sahitam 


2 Nayuvikers a 


- Vayu Vikara 


Pancha Prana 
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c) Purva Pakshi : 


Prana = Vayu Vikaram 

Reason : 

oO Primary meaning 

Oo Well known 

o Srishti, Sthithi, Laya Karanam of organs. 


o Vayu Vikara 


d) Siddantin : 


Reason : 

o Tat —Lingaat 

o Sarva Buta Srishti, Sthithi, Laya Karanatvat. 

Vayu vikara prana is only srishti, sthithi, laya karanam of individual. 

In sushupti and not Samashti when | sleep, your Karanams not resolved. 

Prapancha (Shata Pata Brahmanam — Brihadaranyaka Upanishad). 

Not Laya Karanam of Akasha. 

Saguna Brahman is Jagat Srishti, Sthithi, Laya Karanam established in Brahma Sutra. 
Ishvara as material cause is unique to vedanta not in Sankhya, Nyaya. 


Ishvara only Nimitta Karanam in other philosophies. 
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- Matter = Material cause - Conscious being is material cause 
of Universe. 


° Ishvara as Upadana Karanam has to be Admitted. 


: Nirguna Brahman never Upadana Karanam. 
Brihadaranyaka Upanishad : 


General rule — Prana used in 2 ways 
Pancha Prana Brahman 


- Vyashti 
- Sarva Karana, Srishti, 


- Sarva Prapancha Srishti, 


Sthithi, Laya Karanam. 
- Absolute 





Sthithi, Laya karanam. 
- Relative 





e — Why Pancha Pranas not absolute? 


¢ They themselves are Karyam effect / product. They can’t be resolving ground for 
other Karanam. 


° Brahman alone is absolute resolving ground because Brahman is never Karyam and 


ever Is Karanam. 226 


Keno Upanishad : 
Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 


Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 
the wise become Immortal. [Chapter 1 — Verse 2] 


Brihadaranyaka Upanishad : 





taddhedam tarhy avyakrtam asit, tan nama-rupabhyam 


Ase awaHana, waaeaeama sariwac, 
adidas sa; aRantae aaearaaa 
eqifmaa, nalamafadged af; a ay ee afas ar 
qaImE:, wr ae qorsafga: wag, fagatacr 
an fagduceor; ad a asafa; secant fe a:, 


eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 
apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 
ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 


yatha, ksurah ksuradhane’ vahitah syat, visvam-bharo va 


sors sort ara wala, ag ave, WAaray:, Vqy 


Taq, Aaa aa: ; arwdara wiaarad| a 
aisd URRAIEA Aa aa, DRA aANsa ahs 
wafa ; acaketaqala, aa aa aa as vatea | 
atacqgaiaAeT BACT agagicn, Baa acaag 
@ai aed ateafaeean; aifa ara fersa 
quad az il 9 ti 


visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 

pranann eva prano nama bhavati, vadan vak, pasyarms caksuh, 

srnvan srotram, manvano manah, tany asyaitani karma-namany eva. 

sa yo ta ekaikam upaste, na sa veda, akrtsno hy eso'ta ekaikena bhavati, 
atmety evopasita, atra hi ete sarva ekam bhavanti. tad etat padaniyam 
asya Sarvasya yad ayam atma, anena hy etat sarvam veda, yatha ha vai 
padenanuvindet. evam kirtim Slokarm vindate ya evam veda Il 7 Il 





This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 
of such and such form. This self has entered into these bodies up to the tip of the nails — as a razor may be put in its case, 
or as fire, which sustains the world, may be in it source. People do not see It, for ()viewed in Its aspects) It is incomplete. 
When It does the function of living, It is called the vital force; when It speaks, the organ of speech; when It sees, the eye; 


when It hears, the ear; and when It thinks, the mind. These are merely Its names according to functions. He who 
meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of all these, this 
Self alone should be realised, for one knows all these through It, just as one may get (an animal) through its foot — prints. 
He who knows It as such obtains fame and association (with his relatives). [I — IV — 7] 





° Brahman enters every body who is breathing and when individual is breathing Atma 
itself gets name of Prana, because Prana Adhishtanatvat Brahma Bavati. 


° Prana also not small devatas, because it can’t explain Sarva Srishti, Laya Karana 
lingam. 


Conclusion : 
¢  8t Adhikaranam : 
Akasha — Sagunam Ishvara Brahman is Upadana Karanam. 
e 9th Adhikaranam : 


Prana — Saguna Ishvara Brahman is Upadana Karanam. 
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10 Adhikaranam 


Jyotish Charama Adhikaranam 


Sutra 24 -—27 


Chandogya Upanishad : 
- Chapter 3-13-7 


- One feet (Quarter) of 
Brahman is all beings, 


- Gayithri metre symbol 
for Brahman. 


remaining 3 feet (Quarters) are 
immortal in heaven. 


dt | 
_ 





Jyoti 


- Spiritual - Bautika 
- Chaitanyam - Surya, Chandra Agni 
- Karana - Karya 


4 Padas of Gayithr 


Living beings 

Prithvi 

Shariram 

Hridayam 

All symbols for Upasana 


- Brahman’s light . 
manitests the world. - Brahman is above heaven like ! 


Bird perched above the tree. 
- Beyond the heaven is Nirgunam 
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84. 4 Sutras (Sutra 24 to 27) : General Analysis of Adhikaranam 
Chandogya Upanishad : 


Atha yadatah paro divo jyotirdipyate visvatah prasthesu 


La 


SJa ATe sarvatah prsthesvanuttamesuttamesu lokesvidam vava 


Tay saifa Iell tadyadidamasminnantah puruse jyotih I! 7 II 


Then, higher than this heaven, above the world, higher than everything, in the highest world, higher than which nothing 
exists — the light that shines there is the same light that is in a human being. [3 — 13 — 7] 





a) Vishaya : 
¢ — Jyoti in Chandogya Upanishad [3 — 13 - 7] 


b) Samshaya : 
Achetana Jyoti Chetana Jyoti 


- Bautika, Material Spiritual 
- Surya, Chandra, Agni Brahman / Chaitanyam 
- Karya Jyoti Karana Jyoti 


| Consciousness which never comes — goes. 
Ever present 
Pratibodha Viditam 230 





c) Purva Pakshi : 
¢ — Jyoti is Achetana. 
: Reason : 
Primary — well known Prasiddatvat. 
d) Siddantin : 
e — Jyoti is Chetanam — Karanam, Atma Jyoti = Brahman. 
° Saguna Brahma Ishvara Prakaranam. 


° Reasons: 


Charan Abhidanat 





Gayatri = Brahman 
General Analysis : 


Chandogya Upanishad : Chapter 3 — Section 13 


Chandas - 1° Line : Tat Savitur Varenyam —8 
Gayatri (3), Usnuk (4), Pankti (5) - 2° Line : Bargo Devasya Dhimahi —-8 


3,4, 5 lines - 3'¢ Line : Dhiyo Yonaha Prachodayat — 8 
Gayatri 8 Syllables / line — total 24 syllables 





Gayatri Mantra : 


Om Bhuur-Bhuvah Svah Tat-Savitur-Varennyam 


Bhargo Devasya Dhimahi Dhiyo Yo Nah Pracodayaat | | 


Om, (that Divine Illumination which Pervades the) Bhu Loka (Physical Plane, Consciousness of the Physical Plane), Bhuvar 
Loka (Antariksha or Intermediate Space, Consciousness of the Prana) and Swar Loka (Swarga, Heaven, Consciousness of 
the Divine Mind), On that Savitur (Divine Illumination) which is the Most Adorable (Varenyam), and which is of the 
nature of Divine Effulgence (Bhargo Devasya), | meditate, May that Divine Intelligence (Dhiyah) Awaken (Pracodyat) our 
(Spiritual Consciousness). 





° Om — Bur — Buar — Suvaha — Added in Beginning to remember essence of Gayithri. 


Brahma Upasana 


~ Gavithri= Brahman || = syotl= Brahman 





- Chandilya Vidya 


° Brahma Jyoti is all pervading in 14 lokas and within individual. 


° Because of Chaitanya Jyoti body is warm, conscious, live. 
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Without Chaitanyam body has no life. Life expressed in body is manifestation of 
Brahman. 
2 Clues to feel and recognise 
presence of Brahman in the Body 
- Heat in body. - Sound of inner fire. 
- Close ears + hear. 


No direct clues to prove Jyoti = Brahman. 
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85. Sutra 24 : [Topic 10 — Sutra 24] 


Jyotischaranabhidhanat | 
The ‘light’ is Brahman, on account of the mention of feet in a passage which is 
connected with the passage about the light. [| — 1 — 24] 


° Light mentioned in Chandogya Upanishad — 3 — 13 — 7 is nondifferent from Gayithri 
of Chandogya Upanishad 3 chapter 12" section. 





Jyoti : 


Atha yadatah paro divo jyotirdipyate visvatah prasthesu 
. aio sarvatah prsthesvanuttamesuttamesu lokesvidam vava 


Ilo J] tadyadidamasminnantah puruse jyotih II! 7 Il 


Then, higher than this heaven, above the world, higher than everything, in the highest world, higher than which nothing 
exists — the light that shines there is the same light that is in a human being. [3 — 13 — 7] 





Purva Pakshi - Arguments to establish Jyoti is Achetanam : 
a) Prasidatvat : 

e Aditya Jyoti popular. 
b) Deepayate : 

° Bright + shining to eyes. 

: Not shining consciousness. 


° Nobody experiences shining consciousness. 234 


c) Maryada Vachanat : 
° Boundary, limit Maryada mentioned. 
d) Aadhara Sravanat : 
. Location for Jyoti mentioned. 
° Light is in higher lokas (Brahman unlocated). 
e) Jyotis Sampyat : 
° Higher loka can’t be meditated within body. 
° In body is Tejaha Agni — stomach fire is warmth of life. 
¢ — Sun -— hot, Stomach + Body warm. 
f) Phalam of Meditation : 
° Upasaka will become famous and beautiful. 
° Meditators of infinite Brahman get Moksha Phalam. 
Shankaras refutations : 
a) Jyoti — Primary meaning also Chaitanyam : 
Mundak Upanishad : 


Hiranmaye pare kose virajam brahma niskalam | 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh I1 9 Il 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [Il — II — 9] 235 





Mundak Upanishad : 
aa yar Waa Sea AAT Taser IT pal SAAT: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 
dad ASAT Se ST TST STS TTA Il 21 tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati II 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then (can) this 
earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined with His light. 


[Il — Il — 10] 





° Light in whose presence things become evident. Ultimate light in presence of whom 
Shabda, Sparsha, Rupa, Rasa, Gandha evident. 


Kaivalya Upanishad : 
jagratsvapnasusuptyadiprapaficarh yatprakasate | 


saeretie = aaah: ait W 29 WW | | tadbrahmahamiti jAdtva sarvabandhaih pramucyate |! 171| 


“That which illumines the world of relative experiences lived in the waking, dream and deep - sleep conditions, that 
Brahman am |” — and realising thus, one is liberated from all shackles. [Verse 17] 





Gita: 


soterarate Tate: aaa That (Brahman), the Light-of-all lights, is said to be beyond 
, ‘ | darkness; (it is) Knowledge, the Object-of-Knowledge, 


, ° . Wary fafeaa seated in the hearts of all, to be reached by Knowledge. 
aT] 14 TAT ale Il 23.26 | [Chapter 13 — Verse 18] 
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Dakshinamurthy Stotram : 


Raahu-Grasta-Divaakare_a-| ndu-Sadrsho Maayaa-Sama- 4 acchaadanaat 
San-Maatrah Karanno_a-U pasangharannato Yo(a-Ajbhuut-Sussuptah Pumaan | 


TTETSSTAT “2 Praag-Asvaapsam-Iti Prabodha-Samaye Yah Pratyabhiyjnyaayate 


SG Tasmal Shrii-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |6| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) Just 
Like the Sun and the Moon are Eclipsed by Rahu, the Pure Consciousness is Eclipsed by Maya (for a spiritually ignorant 
person), A Spiritually Elevated Soul can enter that state of Unborn Deep Sleep (i.e. Pure Consciousness) by Withdrawing 
His Sense Organs to such an extent that Only the Real Essence remains, That state (i.e. Pure Consciousness) is 
experienced during Spiritual Awakening whereby one clearly Perceives that "Before | was Sleeping" (by being eclipsed by 
Maya), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound 
Silence; Salutation to Sri Dakshinamurthy. [Verse 6] 





b) How Brahman can have boundary? 
¢ All pervading Ishvara invoked with boundary for Upasana. 
c) How Brahman located? 
° For Upasana, invoking... 
d) Ishvara visualised in warmth of body. 
e) Alambanam — Symbol can be Jadam — Upasyam — Devata. 
Gita : Chapter 10 


° Meditate on Ganga, Himalayas. 
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86. Sutra 25 : [Topic 10 — Sutra 25] 


Chhando’bhidhananneti chet na tatha cheto’rpananigadat tatha hi darsanam | 


If it be said that Brahman is not denoted on account of the metre Gayatri being denoted, we reply 
not so, because thus i.e. by means of the metre the application of the mind on Brahman is 
declared; because thus it is seen (in other passages also). [Il —|— 25] 


- Tata hi Darshanam. 





- Na Tata chet Arpana Nigadad. 
- Brahman expressed through 
symbol of Gayithri. 


Chando Abhidhanat Na 
etichet. 
12* section Gayithri. 


- Other Example : 
Ganges 





Don’t accept secondary 


edu eaeeet 


Only Vedic metre is 


earnect. - nataltann - pabyaln 
- Vishnu - Shaligrama Gita : 
- Infinite, idagum - Chapter 10 — Verse 41 


SarvaM 
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Gita: 


qa fencers sSrretaaa qT | Lord says, “Whatever that is glorious, prosperous or 
oe oe 


° ° ‘ powerful in any being, that know you to be a manifestation 
TICS TAA ASI TH AA | 90.89 | 


of a part of My splendour”. [Chapter 10 — Verse 41] 





Essence : 
¢ Through Gayithri symbol Brahman meditated. 
° Object of meditation not metre but Brahman. 


e Vedic letters, Alohabets, words, Gap between 2 words used as symbols. Because 
students mind soaked in Mantras. 


° Gayithri common to all vedas. 
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87. Sutra 26 : [Topic 10 — Sutra 26] 


And thus also (we must conclude, viz., that Brahman is the subject or topic of the 
previous passage, where Gayatri occurs) because (thus only) the declaration as to the 





beings etc. being the feet is possible. [| — 1 — 26] 
a) Buta : 
¢ All living beings. 
b) Aadhi : 
° Other 3 Padas — Prithvi, Shariram, Hridayam. 
c) Pada: 


: 4 quarters. 
d) Vyapadesha Upapatte : 

° Because of mention of living beings etc as 4 quarters of Gayithri. 
e) Cha: 

e Also. 


4 Padas of Gayithri 


All living beings Whole earth / world Individual bodies Individual 
240 


Bahya Prapancha and Aantara Prapancha. 


Micro / Macro = Gayithri = Brahman. 


Rig Veda / Purusha Suktam 


- Nirguna 


Object of meditation in Gayithri is 4 padas = Saguna Brahman + Nirguna Brahman. 
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88. Sutra 27 : [Topic 10 — Sutra 27] 


If it be said (that Brahman of the Gayatri passage cannot be recognised in the passage 


treating of ‘light’) on account of the difference of designation or the specification (we 
reply) no, because in either (designation) there is nothing contrary (to the 
recognition). [| — 1-27] 





Purva Pakshi : 

° Upadesha Bhedat — Na Brahman. 

¢ Words different, topics different. 

¢ Verse 12 — Divi —In the heaven. 

e Verse 13 — Divaha — Beyond the heaven. 
Siddantin : 


° Svarga loka repeated in both verses topic same. 


- Liberation by means of Jnanam. - Liberation from knowledge. 


- Janena Moksha - Jnanat Moksha 


- Hotel on the sea. - Hotel beyond the sea. 
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- 14 Lokas - Divi— beyond 
- Divi— notin the heaven - Nirguna heaven Brahman 
- Saguna Prapancha 





Conclusion : 
° Gayithri in Chapter 3 — 12 —5 is symbol for meditation on Brahman not a metre. 
Chandogya Upanishad : 
Saisa catuspada sadvidha 


gayatri tadetadrcabhya-nuktam II 5 Il 





The gayatri has four quarters, each being sixfold. This is what is stated in a Rk mantra. [3 — 12 — 5] 
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11° Adhikaranam 
Pratardhana Adhikaranam (4 Sutras) 
89. Sutra 28-31: 
Vishaya : 
¢  Sruti vishaya vakhyam : Kaushitaki Upanishad 


sa hovacha prano.asmi praj~natma tam 
mamayuUrama“ttamityupasvayuh 

pranah prano va ayuh prana uvachamr“ita.n 

yavaddhyasmi ncharire prano vasati tavadayuh pranena 
hyevamushmi.nlloke.amr“itatvamapnoti 

praj™naya satyasa™nkalpa.n sa yo ma ayuramr“itamityupaste 
sarvamayurasmi.nlloka evapnotyamr“ttatvamakshiti.n svarge loke 
taddhaika ahurekabhuya.n val prana gachchantiti na hi kashchana 
shaknuyatsakr“idvacha nama praj~“napayitu.n chakshusha rupa.n 
shrotrena shabdam manasa dhyanamityekabhuya.n val prana bhutva 
ekaika.n sarvanyevalitan! praj~napayanti vacha.n vadati.n sarve 
prana anuvadanti chakshuh pashyatsarve prana anupashyanti shrotra.n 
shr“invatsarve prana anushr“invanti mano dhyayatsarve prana 
anudhyayanti pranam prananta.n sarve prana 
anupranantityevamuhativaitaditi hendra uvachastityeva pranana.n 


nihshreyasadanamiti || 2| | 


Indra said: 'lam prana, meditate on me as the conscious self (pragnhatman), as life, as immortality. Life is prana, prana is 
life. Immortality is prana, prana is immortality. As long as prana dwells in this body, so long surely there is life. By prana 
he obtains immortality in the other world, by knowledge true conception. He who meditates on me as life and 
immortality, gains his full life in this world, and obtains in the Svarga world immortality and indestructibility.' 

(Pratardana said): ‘Some maintain here, that the pranas become one, for (otherwise) no one could at the same time 
make known a name by speech, see a form with the eye, hear a sound with the car, think a thought with the mind. After 
having become one, the pranas perceive all these together, one by one. While speech speaks, all pranas speak after it. 
While the eye sees, all pranas see after it. While the car hears, all pranas hear after it. While the mind thinks, all pranas 
think after it. While the prana breathes, all pranas breathe after it.’ 

‘Thus it is indeed,’ said Indra, ‘but nevertheless there is a pre-eminence among the pranas . [Chapter 3 — Verse 2] 244 





b) Samshaya : 


Brahman - Siddantin Abrahman — Purva Pakshi 
Hitatmatvam (1) Vayu (3) Devata 


Papa Nashatvam 


« sutee - Sutra 29 


- Indra says know me. 


Amrutatvam 


Chetanatvam - Samashti Prana 


- Laukika meaning 


- Sutra 30 





(4) Mukhya Prana 





Background in Upanishad : 


- King of earth. 
NY 


Pratardhana 
- Give me whatever is best Purushartha for 


Human being — “Moksha”. 
Kausitaki Upanishad : 
- Chapter 3 — Verse 1. 


King of heavens 
Indra 
Devata of Hand 


Gave one Boon 

Aham Prapancha Asmi 

Aham Pratyagatma Asmi 

Aham Chaitanya Rupa Asmi 

May you know me as immortal life in 
everyone — “Prana”. 





Kaushitaki Upanishad : 


pratardano ha vai daivodasirindrasya priyan dhamopajagama yuddhena 


paurushena cha tan hendra uvacha pratardana varan te dadaniti sa 


Sldizi Uc did GviMa za cad Acie faa hovacha pratardanastvameva vrinishva ya.n tva.n manushyaya hitatamam 
c =k 


Aowa ofa d dog Jared of @ az USA avila cada manyasa iti tan hendra uvacha na vai varam parasmai vrinite tvameva 
vrinishvetyavaro vaitarhi kila ma iti hovacha pratardanoatho khalvindrah 
satyadeva neyaya satyan hindrah sa hovacha mameva vijanihyetadevaham 
manushyaya hitatamam manye yanma.n vijaniyan trishirshanan 
tvashtramahanamavanmukhanyatinsalavrikebhyah prayachcham bahvih 
sandha atikramya divi prahladinatrinamahamantarikshe 
paulomanprithivyan kalakashyanstasya me tatra na loma cha namiyate 
sa yo man vijaniyannasya kena cha karmana loko miyate na matrivadhena 
na pitrivadhena na steyena na bhrunahatyaya nasya papan cha na 


chakrisho mukhannilan vettiti || 1|| 


1. Pratardana, forsooth, the son of Divodasa (king of Kasi), came by means of fighting and strength to the beloved abode 
of Indra. Indra said to him 'Pratardana, let me give you a boon to choose.’ And Pratardana answered: 'Do you yourself 
choose that boon for me which you deem most beneficial for a man.’ Indra said to him: 'No one who chooses, chooses 
for another; choose thyself,, Then Pratardana replied: ‘Then that boon to choose is no boon for me. ' 

Then, however, Indra did not swerve from the truth, for Indra is truth. Indra said to him: ‘Know me only; that is what | 
deem most beneficial for man, that he should know me. | slew the three-headed son of Tvashtri; | delivered the 
Arunmukhas, the devotees, to the wolves (salavrika); breaking many treaties, | killed the people of Prahlada in heaven, 
the people of Puloma in the sky, the people of Kalakanga on earth. And not one hair of me was harmed there. And he 
who knows me thus, by no deed of his is his life harmed, not by the murder of his mother, not by the murder of his 
father, not by theft, not by the killing of a Brahman. If he is going to commit a sin, the bloom does not depart from his 
face.’ [Chapter 3 — Verse 1] 
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Reasons — Why Prana is Brahman? 

a) Hitatmatvam : 
° Best Purushartha / Goal asked — by Pratardhana. 
° Vayu devata, Prana, Jiva, Jnanam not best Purushartha. 
° Only Brahman Jnanam alone give moksha. 


b) Sarva Karma Nasha Phalam : 


° Because of Brahma Jnanam, person freed from all Karmas — Chapter 3 — Verse 1. 


¢ One who knows Brahman — no more afflicted by Punya Papam. 
c) Amrutatvam — Anantatvam : 

° Prana = Ajara, Ananda, Amruta Svarpa. 

° Poornaha belongs to only Brahman. 

° Prana not infinite. 

¢ Take Lakshyartha — Pranasya Prana. 


d) Pragyatvam : 


- Achetanam - Chetanam Prana. 


- Born of Samashti Rajo Guna of 5 
elements. 
- Bautikam 
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90. Sutra 28 : [Topic 11 — Sutra 28] 


Prana is Brahman, that being so understood from a connected consideration (of the 
passage referring to Prana). [|—1-— 28] 


a) Anugamat : 
° Because of law of consistency. 
b) Tatha : 
¢ That Prana in Kaushitaki Upanishad is Brahman. 
Purva Pakshi : 
° Prana = Hiranyagarbha — Devata / Samashti Prana Tatvam or at individual Vyashti. 
° Glorified in Upanishads, infinite, Pratyaksham, eternal, primary meaning. 
Shankara : 
° No use studying oxygen. 
° No Sarva Karma Nasha phalam. 
° Relative : Apekshikam 








e Vayu — not eternal. 

e Vayu not Anantham, Anandam, Ajaram etc Prana as Vayu refuted. 
Conclusion : 

° Here Prana = Chetanam. 


° Not Achetana Vayu. 
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91. Sutra 29 : |Topic 11 — Sutra 29 


Na vakturatmopadesaditi chet adhyatmasambandhabhuma hyasmin | 


If it be said that (Brahman is) not (denoted or referred in these passages on account 
of) the speaker’s instruction about himself, we reply not so, because there is 
abundance of reference to the Inner Self in this (chapter or Upanishad). [| —1-— 29] 


- Na Vaktuh Atmo Upadeshat Iti chet. - Adhyatma Sambandha buma hi asmin. 
- Atma revealed as self of Speaker. - No scope for indra devata here, entire 





- Indra says “Know Me.” chapter dealing with Adhyatmam 
subject — individual not Adideivam. 


- Individual Prana, Karanam, - Cosmos - Devata controllers 
Avasthas, Indriyam. - Samashti - Agni, Vayu, Varuna 250 





° Use contextual meaning. 
° Example : 
Inflation — Football / Economy. 


° In this Chapter — 9 Mantras — 6 lines each relates to individual experiences of 
Maranam, travel of sense organs. 


° Similar to Gita — Chapter 15. 


Tora fara arsfa Wola at qonfaday | Him who departs, stays and enjoys, who is united with 


the Gunas, the deluded do not see ; but they behold who 
Taye dT TQ4 | = TQ4 f= a= Tay: l 2¥.20 Il possess the Eye-of-knowledge. [Chapter 15 — Verse 10] 
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92. Sutra 30 : [Topic 11 — Sutra 30] 


The declaration (made by Indra about himself, viz., that he is and with Brahman) is 





possible through intuition as attested by Sruti, as in the case of Vamadeva. [| — 1-30] 


¢ Teaching given from Shastriya Drishti not Laukika Drishti. 


Vachyartha 
Laukika 
3 Shariram 
Known by all 
Gita : Chapter 9 — Verse 5 
- | don’t support anyone as Sthula 
Shariram. 


- Lakshyartha 
- Shastriya 
- Atma 
- Taught by Scriptures 
a) Gita : Chapter 9 — Verse 4 
- | Pervade whole world by consciousness. 


- Para Prakrti. 


b) Gita : Chapter 7 — Verse 5 
- Life element by which world is upheld. 
- Indra used Shastriya Lakshyartha. 
c) Brihadaranyaka Upanishad : |—IV —7 
- Whoever says | am Brahman, he can say 
lam everything. “Sarvatma Bava”. 





Gita: 
soared SIT wet fate Haars This is the lower prakrti; different from it, know thou, O 


mighty-armed, My higher prakrti, the very life element, 


raya Herarat quae UY ra STITT 9-8 I by which this world is upheld. [Chapter 7 — Verse 5] 


Wart ddtate ud Sreoareraguta alr | All this world (universe) is pervaded by Me in My 


unmanifest form (aspect) ; all beings exist in Me, but | do 


reeanta aaa 4+ ule aearaferg: 8.8 0 not dwell in them. [Chapter 9 — Verse 4] 


TAS sc wate 75g 3 Ope. THAT Nor do beings exist (in reality) in Me, behold My divine 
td | o | H | “ Lt yoga supporting all beings, but not dwelling in them, 


Haya T HATA AACA HATA: | 2.9 II | am My Self, the efficient cause of all beings. 
= >. = | al | [Chapter 9 — Verse 5] 





Brihadaranyaka Upanishad : 


aS_e aMsaHaaaiag, THA aeawMag satimnad, taddhedam tarhy avyakrtam Asit, tan nama-rapabhyam 
agiantaiaaeq sft; a Raackafe ATARIUIFAAT eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 
‘earimaa, naiamramnadger sft; a ate afas =r apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 
ACMIAVA:, AAT aac: aca sated: EAi_ fasaactr ayam idam rupa iti. sa esa iha pravista anakhagrebhyah yatha, 
art fasaduceara ; aa aqsafec | THs fz a, ksurah ksuradhane’ vahitah syat, visvam-bharo va 
morse arent ara waata, az. ATR, Quaqaqay:, s2uqey | | visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 


STA, Arava’ Aa: ; areredatia RAANAKAT | A pranann eva prano nama bhavati, vadan vak, pasyams caksuh, 

aisa WARAIEA aa aq, WAcw BIgasa Usa srnvan srotram, manvano manah, tany asyaitani karma-namany eva. 

wafa ; acaeaaiaraia, aa aa aa oe vated | sa yo ta ekaikam upaste, na sa veda, akrtsno hy eso'ta ekaikena bhavati, 

aAtacqza AME aET ARAAICHL, Waa slacaa atmety evopasita, atra hi ete sarva ekam bhavanti. tad etat padaniyam 
ag | Ware a qeatalaeeear ; atfa RTH farza asya Sarvasya yad ayam atma, anena hy etat sarvam veda, yatha ha vai 


zug aq Wen padenanuvindet. evam kirtim slokam vindate ya evam veda. II 7 II 
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This (Universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 
of such and such form. This Self has entered into these bodies up to the tip of the nails — as a razor may be put in its case, 
or as fire, which sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is incomplete. 
When It does the function of living, It is called the vital force; when It speaks, the organ of speech; when It see, the eye; 


when It hears, the ear; and when It thinks, the mind, These are merely Its names according to functions. He who 
meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of all these, this 
Self alone should be realised, for one knows all these through It, just as one may get (an animal) through its footprints. 
He who knows It as such obtains fame and association (with his relatives). [| — IV — 7] 





Vamadeva Rishi in the Garba got Brahma Jnanam and declared : 
° Aham Manuhu, Suryaha, Chandra, Nakshatrani. 
e Aham eva idagum sarvam. 

Taittriya Upanishad : 


Has vu has vu has vu, 
aham-annam-aham-annam-aham-annam, 
aham-annado3-‘ham-annado3-*ham-annadah, 
ahagm Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamajda rta3-sya, 

purvam devebhyo-'mrtasyva nas bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama;3 -'dmi, 

aham visvam bhuvanam-abhya-bhavasm, 

suvarna jJyofih, ya evam veda, titv-upantsat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, | am the eater 
of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the am the first born 
(Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of immortality, prior to the Gods. Whoever 
gives me, he surely does save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am 
luminous like the sun. He who knows thus (also attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 254 





Aitareya Upanishad : 


[ 


ae ePHArSuT Tad-uktam-rsina - 


7TH J aaa asda fart areata fers garbhe nu sann-anvesam-avedam-aham devanam janimani visva | 


a A Ge SRS Raat a: ST a aT Peete si satam ma pura ayasir-araksann-adhah syeno javasa niradiya-miti | 
7TA deaod=soleal aqmea Ufa sa i «ll garbha evaitac-chayano vamadeva evam-uvaca II 5 Il 





As to this, it has been said by a Rsi — Being yet in embryo, | knew well, all the births of these gods! A hundred iron citadels 
confined me down, And yet, like a hawk with swiftness, forth | flew! Thus sooke Vamadeva even while lying in the womb. [II-I — 5] 


d) Brihadaranyaka Upanishad : 


dal al sey ATA a? TleHTANS rad, HF S Tae fa l brahma va idam agra Asit, tad Atmanam evavet, aham brahmasmiti: 

qcATAa aA Haq; a Qt at 2arai AAIEAT A Ua Tea, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TIATTITA , qT4T AAsaqiaya ; qeacqagafaained: afaqe sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
kf Hata qaeafa > afeauratats 5 wa ae az rsir vama-devah pratipede, aham manur abhavam suryas ceti, 

~ . . - =. . . - 
wanes i fa, aT se aa wafa, Ee | = =z TaTSAATACAT aa, tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
araT Bat a vata; Aa Alsat eqaTAaTed, Heatsar- 
APAISE r< rtf, J as aq, maT 4 C _ a Sar t tt 6 4 yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
Feq: Al aT iat Ses | qose. ) Cana: gear aT a th ; bhufjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
vpfaqaad TaTalerqarastys wata, fea qe ? aeatTeut adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 


tasya ha na devas ca nabhutya iSate, atma hy esam sa bhavati. 


atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 


qa faa Weq-qacar faz: Ih Qo ll yad etan manusya vidyuh I! 10 Il 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman. Therefore It became all. And whoever 
among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while realising this (self) as 
That, knew, ‘I was Manu, and the sun. And to this day whoever in like manner knows It as, ‘l am Brahman, becomes all this 
(universe). Even the gods cannot prevail against him, for he becomes their self. While he who worships another god thinking, ‘He 
is one, and | am another, does not know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many animals? Therefore it is not like by 
them that men should know this. [l — IV — 10] 





Conclusion : 
¢ Vamadeva uses Aham in terms of Lakshyartha. 255 


93. Sutra 31 : [Topic 11 — Sutra 31] 


Jivamukhyapranalinganneti chet na upasatraividhyat asritatvadiha tadyogat | 


If it be said that (Brahman is) not (meant) on account of characteristic marks of the 
individual soul and the chief vital air (being mentioned); we say no, because (such an 
interpretation) would enjoin threefold meditation (Upasana), because Prana has been 
accepted (elsewhere in the Sruti in the sense of Brahman) and because here also 
(words denoting Brahman) are mentioned with reference to Prana. [|—1|-— 31] 





Purva Pakshi: 


° We have clues to take Prana = Jeeva. 


Prana — 2 Meanings 


- Vachyartha - Lakshyartha 


- Karanam - One behind Karanam = Karta = Jiva 
- Speaker, Hearer, Taster. 





° Prana = Life of person.. When Prana goes, body disintegrates. 


¢ At death, say Prana has gone — not indriyam or Buddhi has gone. 256 


Siddantin : 

a) Topics — are Jiva, Devata, Mukhya Prana and Brahman. 
¢  Tatparyam — Brahman — others are subservient. 

b) Pratardhana wanted highest goal of life. 


° Which is not attainable by knowing Vayu, Jiva, Mukhya Prana. Brahman alone is the 
topic — ajara, Amara, Anantham. 


e Vaktaram — interpret as Brahman. 


Keno Upanishad : 


Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 
Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 
the wise become Immortal. [Chapter 1 — Verse 2] 





° Principle behind the Vak — speaker — Jiva, is Brahman / Chanitanyam. 


° Real soeaker Consciousness alone. 


- Jadam - Because of Chaitanyam 


- Does not enliven person behind, Prana is able to 
enliven body. 
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Katho Upanishad : 
Na pranena na apanena, martyo jivati kascana, 


Itarena tu jivanti, yasminn etav upasritau II5 Il 


Not by Prana, not by Apana does any mortal live ; but it is by some other, on which these two depend, that men live. 
[1l— Il — 5] 





° Glory of Prana is it borrows sentiency, chaitanyam from Atma. 


° Having borrowed (100), it lends 10 to Manaha to function, 10 to Indriyas to 
function... Sthula and Sukshma Shariram. 


° Real glory belongs to Atma — Not Mukhya Prana. 
¢  Ashritatvat — means — interpreted in Shastra. 
¢ — Jiva lingam is Brahma lingam. 

Conclusion : 


° Ultimate supporter of the universe is Chaitanyam / Brahman — ultimate goal. 


Prana = Brahman 


9" Adhikaranam 11% Adhikaranam 
Brahma linga not obstructed Brahma lingam — obstructed by 
Jiva, Devata, Mukhya Prana lingam. | 5. 


94. Summary 1° Chapter — 1° Section : 
Chapter 1 — 4 Padas — 
Samanvaya Abyasa 


Aspashta Lingam 13 Topics — 43 Sutras 


Topic 2-6 
8 Topics — 28 Sutras 


Spashta Lingam 
Vague Clues 
7 topics — 32 Sutras 


Clear clues 
11 topics — 31 Sutras 








10 Topics Topic 7-10 


Clear Clues : 
¢ Jagat Karanam (Omnipresence, Omniscience, identity with all). 
¢ — Sarva Adhishtanam. 
e — Jiva Mahatman. 


° Sarva Papa Rahita. 
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95. Chapter | — Section II 
7 topics — 32 Sutras 
Chandogya Upanishad : Sandilya Vidya 


¢ Form and Character of a person in his next life are determined by his desires and 
thoughts of the present Birth. 


¢ Hence meditate on Brahman who is perfect, Sat Chit — Ananda, immortal, self 
luminous, eternal, pure, birthless, deathless, infinite. So that you can become 
identical with him. 


‘Adhikaranam [suas [SSS™S~«C 


1. 1-8 Chandogya Upanishad : Ill — 14 
- Being which consists of mind, body with breath is 
Brahman. 
2. 9-10 Katho Upanishad :1-—2-—25 
- Brahmanas and Kshatriyas are food of Brahman. 


3. 11-12 Katho Upanishad: 1-3-1 
- Brahman and individual soul in the body. 
4. 13-17 Chandogya Upanishad :IV-—15-1 
- Person within the eye is not reflected image, Jivatma 
but Brahman. 
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‘adhikaranam [Sure [Cals 


5: 18 — 20 Brihadaranyaka Upanishad : Ill — 7-3 
- Antaryamin — inner self, ruler mentioned as 5 elements 
and heaven, sun, moon, stars is Brahman. 
21-23 Mundak Upanishad :|—1I-—6 
- What can’t be seen is Brahman. 





7. 24-32 Chandogya Upanishad : V-11-6 
- Atman, Vaisvanaro is Brahman. 

- Jaimini, Asmarathya, Badari Rishis conceive Brahman 

as finite possessing head, trunk, feet, and other limbs 
and organs to facilate upasana. 
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96. 1** Adhikaranam (8 Sutras) 


Chandogya Upanishad : - Purva Pakshi - Upasya devata available 
- Chapter 3-14-2 - Manomaya belongs to Jiva. within Jiva (7 Locative case) 


- Chandilya Vidya } 1 
Sutra 6 


Sutra 2 





- Object of Meditation 


- Siddantin Gita: 
- Properties of Satya Sankalpa, - Chapter 18 — 61 Supports. 
Akasha Atma, Sarvarupa | 


Sutra 7 


Jiva 





Purva Pakshi 


belongs to Ishvara only. 


Paramatma 


- Ishvara like ether also 
located in small heart. 





Vyasa 
- Qualities not possible in Jiva. 










- When Jiva departs, he Sutra 8 


attains Ishvara who Sutra 4 


consists of the Mind. - Ishvara free from Punya 
- Like lotus leaf unaffected Papam different from 





present in same place as experiencer Jiva who is 
Karta — Bokta Jiva. source of Punya Papam. 
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97. Sutra 1 : [Topic 12 — Sutra 32] 


Sarvatra prasiddhopadesat | 


(That which consists of the mind ‘Manomaya’ is Brahman) because there is taught (in 


this text) (that Brahman which is) well-known (as the cause of the world) in the 
Upanishads. [I-III —1] 





a) Vishaya : 
° Object of meditation in Chandilya Vidya — of Chandogya Upanishad 3 — 14 - 2. 


Manomayah pranasariro bharupah satyasankalpa 
akasatma sarvakarma sarvakamah sarvagandhah 


sarvarasah sarvamidamabhyatto vakyanadarah Il 2 Il 


He is controlled by the mind [i.e., his mind decides what he should and should not do]. He has a subtle body, and he is 


luminous. If he wants something, he never fails to get it. His Self is spotless like the sky. The whole world is his creation. 


[Desires are many, and] all those desires are his desires. All odours are his; similarly, all tastes are his. He is everywhere in 





the world. He has no sense organs, and he is free from desires. [3 — 14 — 2] 


° Chandilya Vidya taught in 4 sutras. 
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3 expressions of object of 
Meditation 
Endowed with Mind + Prana Etfulgent 


b) Samshaya : 


Object of Meditation 


c) Purva Pakshi : Shankhya 
e — Jiva... is object of Meditation. 
: Reason: 
o Attributes belong to Jiva, finite, location, smallness. 
o Jiva = Purusha 
o Jagat = Prakrti 


o Does not believe in Ishvara 265 


d) Siddantin : 
° Object of meditation is Paramatma. 
° Check previous Mantra 3 — 14-1. 
Chandogya Upanishad : 


Sarvam khalvidam brahma tajjalaniti santa upasita 


atha khalu kratumayah puruso yathakraturasmimlloke 


puruso bhavati tathetah pretya bhavati sa kratum kurvita II 1 II 


All this is Brahman. Everything comes from Brahman, everything goes back to Brahman, and everything is sustained by 
Brahman. One should therefore quietly meditate on Brahman. Each person has a mind of his own. What a person wills in 
his present life, he becomes when he leaves this world. One should bear this in mind and meditate accordingly. [3—14— 1] 





Tat Jam : 

° World — that which is brought out (Srishti) from Brahman. 
Tat Jalan : 

¢ — That which resolves into Brahman. 
Tat Anam : 


° That which survives, exists in Brahman. 


werd raha 


Karyam Karanam 
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° From what one comes, it remains in the same as material cause. 
e Whatever is born of anything that is of that Nature only. 

° Everything is Ishvara — therefore Shantaha. 

¢ —Asaman thinks, so he becomes mentally. 


° Do Upasana of Sarvatmanaha Brahman. 


+ + | : Whosoever, at the end, leaves the body, thinking of any 
2 | ats , CATH I aaa POAT | being, to that being only he goes, O Kaunteya (O son of 


aT THafd Hla eT TaraHitac: l c.& Il Kunti), because of his constant thought of that being. 


[Chapter 8 — Verse 6] 


ToHTsHay ATSgT ATHAST o@a TT Therefore, at all times, remember Me and fight, with 


mind and intellect fixed (or absorbed) in Me; you shall 


abel | THAT ats n HIATT: ll c.19 tl doubtless, come to Me alone. [Chapter 8 — Verse 7] 





° Brahman is object of meditation in this life. In next life he will be completely 


transformed into what he thought of. 
° Monitor mental life and do appropriate meditation. 


° Monitoring mental biography more important. 267 


Brahman — 2 Drishti 
Upasya Brahman Jneyam Brahman 


Nirguna Ishvara 
Paramartika Drishti 
Discusses Jiva + Ishvara not 
different, to establish 
Aikyam. 

Jnana Prakaranam — 


Ishvara Sagunam 
Vyavaharika Drishti. 
Upasaka — Jiva 
Bhedaha, Binnaha 
Rule in Advaitam : 


Establishes Abheda. 
Mahavakya discusses only 
that knowledge which gives 
moksha. 
Mandukya Upanishad : 
- Na nirodho... [Il—K— 32] 
- Veda Anta Baga. 


- Upasana Prakaranam — 
Establishes Bheda. 

- Veda Purva Baga. 

- Vyasa wants to establish 
Vyavaharika Ishvara different 
from Jiva & Jagat. 





Mandukya Upanishad : 


a fate a aiecieaat seta ua ares: | na nirodho na cotpattimna baddho na ca sadhakah | 
a AAS a Ata SouST UOLTHTeTar || 32 Il na mumuksurma vai mukta ityesa paramarthata || 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [Il — K — 32] 268 





Vyasa relies on 3 — 14-1 to establish. Upasya Ishvara on this Sutra. 
Meditate on Ishvara endowed with properties, Virtues of mind + prana. 
Example : 
a) Coal + Diamond — Carbon. 

Jiva + World — Brahman 
b) Ice + Steam - Water 
Chandilya Prakaranam is Upasana Prakaranam and not Jnana Prakaranam. 


It brings out Ishvara different from Jiva. 


Conclusion: 


Brahman is Sarvatra Prasiddam as Jagat Karanam. 

Bagawatam — Janmadasya Yataha = Brahman is Jagat Karanam. 

In Brahma sutra, Brahman used for both Sagunam + Nirgunam Brahman. 
Dressed Brahman = Maya = Ishvara. 

Undressed Ishvara = Brahman. 

With tranquility see everything as Brahman. 

For Moksha entry ticket is Samaha Chittam. 


Raaga — Dvesha are looters. 
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98. Sutra 2 : [Topic 12 — Sutra 33] 






Moreover the qualities desired to be expressed are possible (in Brahman; therefore 
the passage refers to Brahman). [I — Il — 2] 


° Because of properties of Satya Sankalpa, Akasha Atma, Sarvarupa Atma in Chandilya 
Vidya Chandogya Upanishad 3 — 14 — 2, 3, 4 it should refer to Ishvara alone. 


Chandogya Upanishad : 


Manomayah pranasariro bharupah satyasankalpa 
akasatma sarvakarma sarvakamah sarvagandhah 


sarvarasah sarvamidamabhyatto vakyanadarah Il 2 Il 


He is controlled by the mind [i.e., his mind decides what he should and should not do]. He has a subtle body, and he is 
luminous. If he wants something, he never fails to get it. His Self is spotless like the sky. The whole world is his creation. 
[Desires are many, and] all those desires are his desires. All odours are his; similarly, all tastes are his. He is everywhere in 
the world. He has no sense organs, and he is free from desires. [3 — 14 — 2] 


Esa ma atmantarhrdaye niyanvriherva yavadva sarsa-padva 
syamakadva syamakatanduladvaisa ma 

atmantar-hrdaye jyayanprthivya jyayanantariksajjya- 
jandivo jya-yanebhyo lokebhyah II 3 II 


My self within my heart is smaller than a grain of rice, smaller than a grain of barley, smaller than a mustard seed, 
smaller than a grain of millet, smaller even than the kernel of a grain of millet. The Self is my heart is larger than the 
earth, larger than the mid-region, larger than heaven, and larger even than all these worlds. [3 — 14 — 3] 2/0 





Sarvakarma sarvakamah sarvagandhah sarvarasah 
sarvamidamabhyatto vakyanadara esa ma atmantarhrdaya 
etadbrahmaitamitah pretyabhisambhavitasmiti yasya syadaddha na 


vicikitsastiti ha smaha sandilyah sandilyah Il 4 Il 


He who is the sole creator, whose desires are the desires of all, whose odours are the odours of all, whose tastes are the 
tastes of all, who is everywhere, who has no sense organs, and who is free from desires — he is my Self and is in my heart. 
He is no other than Brahman. When | leave this body, | shall attain him. He who firmly believes this has no doubt in his 
mind. [He will surely attain Brahman] This is what Sandilya has said. [3 — 14 — 4] 





° Satya Sankalpa : 


One whose wishes will be fulfilled totally. (Jiva’s Sankalpas — not perfectly 
implemented) 


° Sarva Kama / Karma / Gandhas in many Janmas refers to Ishvara tatvam. 
° Akashatma — refers to Ishvara. 


° Upasana on Ishvara with such qualities benefits Upasaka. 
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99. Sutra 3 : [Topic 12 — Sutra 34] 


On the other hand, as (those qualities) are not possible (in it) the embodied (soul is) 
not (denoted by Manomaya etc.). [I — Il — 3] 


Esa ma atmantarhrdaye' niyanvriherva yavadva sarsa-padva 
syamakadva syamakatanduladvaisa ma 

atmantar-hrdaye jyayanprthivya jyayanantariksajjya- 
jandivo jya-yanebhyo lokebhyah II 3 Il 


My self within my heart is smaller than a grain of rice, smaller than a grain of barley, smaller than a mustard seed, 
smaller than a grain of millet, smaller even than the kernel of a grain of millet. The Self is my heart is larger than the 
earth, larger than the mid-region, larger than heaven, and larger even than all these worlds. [3 — 14 — 3] 





° Individual exists only in the body not everywhere. 
¢ Vedantin: Ishvara exists everywhere and in the body also. 
e Attributes of Sarva Gandhaha etc fits only Ishvara not individual body. 
e — Jiva not object of meditation. 
Purva Pakshi : 
° 3 — 14-3 — Upasya devata smaller than Paddy grain. 
Shankara : 
¢ All Jivas including Ant included in Ishvara. Ishvaras body not included in Jiva. 
° Gita — Chapter 11 — Vishvaroopa Ishvara includes all. 
e  Vyashti attributes belong to Samashti. 272 


100. Sutra 4 : [Topic 12 — Sutra 35] 


Because of the declaration of the attainer and the object attained. He who consists of 
the mind (Manomaya) refers to Brahman and not to the individual soul. [I — II — 4] 





Chandogya Upanishad : 


Sarvakarma sarvakamah sarvagandhah sarvarasah 
sarvamidamabhyatto vakyanadara esa ma atmantarhrdaya 
etadbrahmaitamitah pretyabhisambhavitasmiti yasya syadaddha na 


vicikitsastiti ha smaha sandilyah sandilyah Il 4 Il 


He who is the sole creator, whose desires are the desires of all, whose odours are the odours of all, whose tastes are the 
tastes of all, who is everywhere, who has no sense organs, and who is free from desires — he is my Self and is in my heart. 
He is no other than Brahman. When | leave this body, | shall attain him. He who firmly believes this has no doubt in his 
mind. [He will surely attain Brahman] This is what Sandilya has said. [3 — 14 — 4] 





° Because of clear statement of Jiva reaching Upasya Devata after Death. 
° Etam iti Pretya Asambavita Asmi. 
¢ — Jiva = Kartru — subject, karma (here) = Object = Brahman. 
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101. Sutra 5 : [Topic 12 — Sutra 36 


= = — = 





ocoabdawviseshat 
Because of the difference of words. [| — I] — 5] 


See Parallel in Chandogya Upanishad : Shatapatha Brahmanam 


Seyam devataiksata hantahamimastisro devata anena 


jivenatmananupravisya namarupe vyakaravaniti I| 2 Il 


That god [Existence] decided : Entering into these three deities [fire, water, and earth], as the individual self, | shall 
manifest myself in many names and forms. [6 — 3 — 2] 





Description of Ishvara in Chandilya and Shatapata identical. 
Brihadaranyaka Upanishad : 


manomayo yam purusah, bhah satyah tasminn antar-hrdaye 


aa atfeat wat ar; a] wy TACAMA:, yatha vrihir va yavo va. sa esa sarvasyesanah, 


aaeariaata: aated qerrteet afad fay neq sarvasyadhipatih, sarvam idam prasasti yad idarh kim ca II 1 Il 
*9 


This being identified with the mind and resplendent (is realised by the Yogins) within the heart like a grain of rice of 
barley. He is the lord of all, the ruler of all, and governs whatever there is. [V — VI -— 1] 





Yatha Vrihirva yavova kamakova shamaka tandulova, Evam Ayam Antaratman 
Purushaha Hiranmayaha. 
Upasya Devata Extremely subtle like grains within paddy. 


Ishvara Available within Jiva. (7*" Locative case). O74 


1st Case — Nominative 7*h Case — Locative 


° Upasya Devata + Jiva different. 
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102. Sutra 6 : [Topic 12 — Sutra 37] 


Sr ee = oc Fo 


From the Smriti also (we know the embodied self or the individual soul is different 
from the one referred to in the text under discussion). [I — Il — 6] 





Gita: 
Say: Waarat arorssta facafa | The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to revolve, as if 


wages GaAaleetla ATAAT | 90.2 I mounted ona machine. [Chapter 18 — Verse 61] 





. Gita smriti also supports. 
° Ishvara is Hridaya staha. 
° Upasya Devata in the Hridayam, Intellect, Sakshi Rupena in Antahkaranam. 
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103. Sutra 7 : [Topic 12 — Sutra 38] 


If it be said that (the passage does) not (refer to Brahman) on account of the 
smallness of the abode (mentioned i.e. the heart) and also on account of the 
denotation of that (i.e. of minuteness) we say, No; because (Brahman) has thus to be 
meditated and because the case is similar to that of ether. [I —II — 7] 





Purva Pakshi : 


° | can’t accept Upasya Devata is Ishvara located in small heart Chandogya Upanishad 
[3 — 14 -— 3] and Gita [18 — 61] 


Esa ma atmantarhrdaye' niyanvriherva yavadva sarsa-padva 
syamakadva syamakatanduladvaisa ma 

atmantar-hrdaye jyayanprthivya jyayanantariksajjya- 
jandivo jya-yanebhyo lokebhyah II 3 Il 


My self within my heart is smaller than a grain of rice, smaller than a grain of barley, smaller than a mustard seed, 
smaller than a grain of millet, smaller even than the kernel of a grain of millet. The Self is my heart is larger than the 
earth, larger than the mid-region, larger than heaven, and larger even than all these worlds. [3 — 14 — 3] 





Gita: 
Say: Wayarat eer sata facta | The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to revolve, as if 


waaay GaAaleetla ATAAT I 90.2 I mounted on a machine. [Chapter 18 — Verse 61] 





content [Smaller [Than 





Shankara : 
. Location and size — for imagination, Upasana, not factual. 
. Superimposition for meditation. 
° Like Shiva lingam for Rudra Abhishekam. 
° Limitations belong to objects not to Akasha. 
15* Mistake : 
¢ Space is within hall / consciousness within. 
° Fact — hall in space / body in consciousness. 
° Ishvara is in the heart means, in the heart also, not limited. 
° Ishvara outside means in 14 Lokas also (All pervading). 
e  Akasha assumed in hall for Vyavahara, similarly all pervading Ishvara. 
. Assumed in Heart for Upasana. 
Conventional Meaning : 
¢ Ramis in the office (not at Home). Here different. 978 


104. Sutra 8 : [Topic 12 — Sutra 39] 


ad 4 aT | Sambhogapraptiriti chet na vaiseshyat | 


If it be said that (being connected with the hearts of all individual souls to) Its 
(Brahman’s) Omnipresence, it would also have experience (of pleasure and pain) (we 
Say) not so, on account of the difference in the nature (of the two). [I — Il — 8] 


° If Purva Pakshi objects that God will be subject to experience of Sukham and 
Dukham due to Aikyam, oneness, then it is not true. 


e There is difference between embodied soul and supreme God. 


Embodied Soul Supreme God 


- Agent, experiencer of happiness - Free from Punya Papam. 
and sorrow, source of Punya — - Nondual. 
Papam. 

- Due to proximity God may appear 
to have Joy / sorrow. 





Example : 

- Space — not burnt by Fire. 

- Experience of soul is due to 
ignorance of oneness with God 
and ignorance of fact that and 
Brahman can't be touched by Joy 





+ Sorrow. — 


Purva Pakshi: 


Dva Suprana Example : 


Jiva — Upasaka Paramatma Upasyam 
a) In the heart a) In the heart 
b) Chetanam b) Chetanam 


c) Experiences Sambhoga —Sukham __| c) Inference: 


+ Dukham in the mind. - Paramatma in the heart also 
must suffer. 
- Sannidhyamatrena. 
Example : 
- In hospital — suffer others pain. 





Siddantin: 


- Endowed with Punya Papam - Punya papa Rahitaha. 


- Samsari - Nitya mukta svarupa, even 
- Cloth gets wet & suffers water. though present in same place. 
- Akashavatu, lotus leaf Vatu. 
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Advaitin talks of both 


- Vyavaharika - Paramartika 
- Upasana Prakaranam - Jnana Prakaranam 


Shankara : 
2 Ways to Interpret Mahavakya 
equation 


- Jiva —Samsari, Jiva = 
Paramatma. 


Paramatma AsamsSarl 
Jiva = Paramatma 


- Paramatma = Samari. 
- Don’t Achieve anything by 
Aikyam. 


Jiva = Asamsari like 
Paramatma. 
Aim of Sruti to Uplift Jiva. 





Start with Paramatma : 


e  Asamsari, Punya Papa Rahitaha, Shudhaha, Mukta, Sarva kalyana guna Kalaha. 
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Seeming Samsari in Agyana Asamsari in Jnana Kale 


kale 





Conclusion: 


Chandogya Upanshad : 


Manomayah pranasariro bharupah satyasankalpa 








akasatma sarvakarma sarvakamah sarvagandhah 








sarvarasah sarvamidamabhyatto vakyanadarah Il 2 Il 


He is controlled by the mind [i.e., his mind decides what he should and should not do]. He has a subtle body, and he is 
luminous. If he wants something, he never fails to get it. His Self is spotless like the sky. The whole world is his creation. 
[Desires are many, and] all those desires are his desires. All odours are his; similarly, all tastes are his. He is everywhere in 
the world. He has no sense organs, and he is free from desires. [3 — 14 -— 2] 





° Object of meditation in Chandogya Upanishad Chandilya Vidya 3 — 14 — 2 is Ishvara. 


8 reasons given by Siddantin. 


° Sarvayapi, Sarvakama, Sarvagandha, fit Paramatma only. 
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Upasyam Brahman Jneyam Brahman 


a) Chandilya Vidya 3 Chapter-—14 | a) Taittirya Brahmanda Valli : 
Section. - Karanam Brahman 


- Tat Jalan — Srishti, Sthithi, - Tasmat va etasmat.. [Il — V — 2] 
Karanam Brahman. Brigu Valli : 





- Yatho va imani.... [III—I- 2 
Taittriya Upanishad : 


qa: 7TaeT tasyaisa eva sarira atma, yah purvasya, 
aeatTar Dae = aT 1 tasmadwva etasmadvijnanamyat, 
aa TT ssa OST Teme ssaeeaat: lt aa WUT: I anyo'ntara atmanandamayah, tenaisa purnah 
a artTus gestae va 1aea testfaeats is sa va esa purusavidha eva, tasya purusavidhatam, 
aaa gestae: iaea fara far: 1 
wATer @atferor: wat: 3$& WAaTe sat: wert: 3 modo daksinah paksah, pramoda uttarah paksah, 
STA S= Sea Ot ae - i atfasr ananda atma, brahma puccham pratistha, 
aeaaas eatin? Vata Ue Ul 


anvayam purusavidhah, tasya priyameva sirah, 


tadapyesa sloko bhavati I! 2 Il 


Of that, of the former, this one verily is the embodied self, different from this self made up of intellect (vijnanamaya) is 
another self within, formed of bliss (anandamaya). By this, that is filled (by anandamaya the vijnanamaya is full). It also 
has the shape of man. According to the human form of that is the human form of this. Of it, joy (priya) is the right side, 


rejoicing (moda) is the left side, and bliss (pramoda) is the trunk. Brahman is the tail support. There is this following 
Vaidika verse about it. [Il —-V — 2] 


a aTrara (oar AT SAT ATT SATA 
ao en eee ee 


Be atTeat—aT weH 


tagrmhovaca, yato va imani bhutani jayante, 


yena jatani jtvanti, yatprayantyabhisamyvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
sa tapastaptva [!I2 il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance... [Ill —|— 2] 283 





Upasyam Brahman Jneyam Brahman 


b) Maya Sahita Upasya Brahman. b) Maya Rahita Jneyam Nirgunam 
Brahman. 
- Shudham Brahman, Karya Karana 
Vilakshanam Brahman. 


c) Karanatvam retained till the end. c) 2 stage rocket launch: 


- Sarva kalyana guneiva nilayam. - Adyaropa — stage 1. 
- karanatva visishtam Brahman. - Karanam Brahman introduced. 
- Brahman given 3 status — karanatvam, 
maya sahitam, sagunatvam. 
Stage 2: 
- Jat tvam asi. 
- Student does Baga Tyaga Lakshanam. 


- Take Away Maya Upadhi Retain remainder. 


- Remove Karanatvam and Ekam Karya — Karana 
3 Chetana Sharirams. Vilakshana Chaitanyam. 





- Mithya dropped - Apavada Not paramatma or Jiva, not 
cause or effect. 


Karanatva Upalakshitam, 
Upahitam Brahman. 284 





24 Adhikaranam (2 Sutras) 
105. Sutra 9 : [Topic 13 — Sutra 40] 


The Eater (is Brahman), because both the movable and immovable (i.e. the whole 
world) is taken (as His food). [I — Il — 9] 


Katho Upanishad : 





GY dal 4 ary dq Ty Hdd 37] aq: | Yasya Brahma ca ksatram ca, ubhe bhavata odanah, 
ATI ay Hh ST qe at a: | 2Y || Mrtyur-yasyo-pasecanam ka, ittha veda yatra sah II 25 II 
sta Alona. FIAT fearar ae il Iti Kathakopanishadi prathamadhyaye dvitiya valli 


To whom the brahmana and the ksatriya classes are (as it were) but cooked rice and death itself is a condiment (curry or 


pickle), how can one thus know where that Atman is! (Thus ends the Second Valli of the First Chapter). [| — Il — 25] 





Samshaya : 


° Who is Atta eater in the mantra? 
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Purva Pakshi : 
: Atta — Eater — Jiva 
— Bokta, Samsari 
— Mundak Mantra — Dva Suparna — Jiva — eater. 
Siddantin : 
: Atta — Eater : 
Paramatma. 
Eater of Prapancha — Srishti, Sthithi, Laya Karta. 
Asamsari. 
See context katho Upanishad:1-—2-14to1-—2-25. 


Jiva : Eater of Karma Phalam. 


Or 1° Or: =@ we © 


Time disintegrates + swallows creation. 
° Paramatma : 
Swallower of time, consumer of time. 


° Time born in Paramatma, exists in Paramatma, dissolves in Paramatma. 
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Dakshinamurthy Stotram : 


Deham Praannam-Api-Indriyaanny-Api Calaam Buddhim Ca Shuunyam Viduh 
Stni-Baala- Andha- Jaddo(a-U)pamaas-tv/u-|Aham-Iti Bhraantaa Bhrsham Vaadinah | 


cleaTAle Geli Maayaa- Shakti- Vilaasa-Kalpita- Mahaa-Vyaamoha-Samhaarinne 
Ae arora aa Weil Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |5| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) Those 
who Consider the Body or Prana (Vital Force) or Sense Organs or the Changing Mind or the Void (Total Non-Existence) as 
the "I", are Like a Naive Innocent Girl Child, or a Blind, or a Dull-Headed; they are Deluded but they Vehemently Assert 
their Points, The Inner Guru Destroys this Great Delusion Created by the Play of the Power of Maya, Salutations to Him, 
the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 5] 





¢ World + time rise together from Paramatma and resolve into Paramatma. 
° Paramatma swallows universe including space. 
° Paramatma Is locationless, timeless. 


. Paramatma creates time + space, sustains time + space, resolves time + space unto 
himself. He is beyond time + space. 


° Paramatma is eater of whole world including time and space. 


Katho Upanishad : 


Ue dal da aa a my Hdd 3] aa: | Yasya Brahma ca ksatram ca, ubhe bhavata odanah, 
TASS A SAaqygr qe aa ao: 2% Il Mrtyur-yasyo-pasecanam ka, ittha veda yatra sah II 25 Il 
sta Aleatdtaste WaAarears fsatar qe il Iti Kathakopanishadi prathamadhyaye dvitiya valli 


To whom the brahmana and the ksatriya classes are (as it were) but cooked rice and death itself is a condiment (curry or 
pickle), how can one thus know where that Atman is! (Thus ends the Second Valli of the First Chapter). [|—Il-—25] 287 





e — Yasya Brahma, for him world is food. 
° Saha Yasya 
Vv 


Jiva, Paramatma or, Agni Deivata. 


world) is taken (as His food). [I — Il — 9] 
° Atta Chara Achara Grahanat 
NY 
Eater in Katho Upanishad 1- 2-25 


° Food not dosa — Local food of Jiva but entire cosmos — Animate mobile, and 
inanimate immobile. 





Order of Consumption : 





Paramatma 


Limited Limited Limitless 
consumer of Consumer of consumer of 
Karma Phalam only oblations Chara + Achara 


Cosmos Kala 


Because of mention of reference to mobile, immobile Prapancha, as food. Therefore 
it has to be paramatma not Jiva or Agni. 





° Brahmana and Kshatriya — Representative of Chara + Achara. 
Purva Pakshi : 


Mundak Upanishad : 


Sl aout asi Aid] UT aa ga SICA Cc IKs Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
agit: TITS Tegra aaa arash ll 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





° Jiva — Karta — Bokta — Eater — Samsari 


° Paramatma — Akarta — Abokta - Asamsari 289 


Shankara: 


2 objects of eating in Shastra 
(Figurative) 


Karma Phalam Samastaha Prapancha 


Universe in Pralayam 





_ Jiva — Punya papa karte Assisted by sie of Kalam. 
- Sukha, Dukha Bhokta Macrocosmic karta. 


Purva Pakshi : 
e Agni-— consumer of all things. 
. Except air + space. 
e — Vaishvanara agni — only for eatables. 


° Pralaya Agni — Prithvi + Jalam. 
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106. Sutra 10 : [Topic 13 — Sutra 41] 


And on account of the context also the (eater is Brahman). [I — Il — 10] 


Vyasa’s 2" Reason: 
¢ Because of Paramatma in this context another reason for paramatma to be eater. 





Question in Katho Upanishad : 


aq qer Teqea aaa aur fe aay FT qgeted T | Sarve veda yat padam amananti tapamsi sarvani ca yad vadanti, 
| fe TT Tela ated ad T¢e~ Oye qaeaitaesad | 9Y II Yad icchanto brahma-caryam caranti tat te padam sangrahena bravimy-om-ity-etad II 15 Il 


Yama said : The goal (word) which all the Veda-s delcare of (praise), which all penances proclaim, and wishing for which 
they lead the life of Brahmacarin, that goal (word) | will briefly tell thee. It is Om.” [I —1|-— 15] 





Answer : 
7 aad rad ar faa aqTa aaa qyq aaa | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
aa fae: Sear Ss TTT aT Fad EVA MTT oc Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — II — 18] 


m= = a _ - 

a! Asad aad sedaiasaad asdd | Hanta cen-manyate hantum, hatas-cen-manyate hatam ; 
> > a s 2 ~ 

sur at a fa alalal 4 ry = | = aT aad il «9? idl Ubhau tau na vijanito, nayam hanti na hanyate 1119 II 


If the slayer thinks “I slay,” and if the slain thinks, “lam slain,” then both of them do not know well. This slays not nor is 
This slain. [Il — 11-19] 
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Katho Upanishad : 


AIVUATAEaT ASS Asset GeifAteat Waray Anor-aniyan mahato mahiyan Atmasya jantor-nihito guhayam, 
qTHaAd: Wate aaarar AT TATST AAT AAT AT: | 20] Tam-akratuh pasyati vita-soko dhatuh prasadan-mahimanam-atmanah II 20 | 
The Atman that is subtler than the subtlest, and greater than the greatest, is seated in the cavity of heart of each living 


being. He, who is free from willing and wishing, with his mind and senses composed, beholds the majesty of the Self and 
becomes free from sorrow. [I— II — 20] 


Asino duram vrajati, sayano yati sarvatah, 


Kastam mada-madam devam, madanyo jnatum-arhati II 21 II 


Sitting he travels far ; lying he goes everywhere, who else, therefore, save myself is able to comprehend the God, who 
rejoices and rejoices not? [I — Il — 21] 


Asariram sariresu anavasthesva-vasthitam, 


Mahantam vibhum atmanam matva dhiro na socati II 22 II 


The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and all-pervading, does never 
grieve. [| —Il—22] 


TIAA Watt THAT T AAT FT qe Ad | Na ayam-atma pravacanena labhyo na medhaya na bhuna srutena, 


Wa = ‘ 7 > ~ Yam evaisa vrnute tena labhyah tasyaisa atma vivrnute tanum svam II 23 II 
AATy At A aT: TAY ATT Pag aa FATA 11 3 | na labhyah tasyaisa atma vivrnute tanu 


This Atman cannot be attained by the study of Veda-s nor by intelligence, not by much hearing. It is gained by him who 
chooses (prays to) this (Atman) alone. To him this Atman reveals Its true nature. [I — II — 23] 
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Katho Upanishad : 


J] rq Td ¢ Te TT “2 Na-virato duscaritan, nasanto nasama-hitah, 
2 | 


AAI AIA aL arsty FA ATATAT TAT | 2% II Nasanta-manaso va pi, prajnane-naina-mapnuyat II 24 Il 


But he who has not turned away from bad conduct, whose senses are not subdued, whose mind is not concentrated, 
whose mind is not pacified, can never obtain this Atman by knowledge. [I — II — 24] 


TT day 7 ay a ay yaq 3ITesT: Yasya Brahma ca ksatram ca, ubhe bhavata odanah, 
Aaa Tat mh SIT ae aT Ss: | 2Y || Mrtyur-yasyo-pasecanam ka, ittha veda yatra sah II 25 Il 


To whom the brahmana and the ksatriya classes are (as it were) but cooked rice and death itself is a condiment (curry or 
pickle), how can one thus know where that Atman is! [Il — Il — 25] 


° Paramatma is Janma — Marana Rahitaha. 





¢ — Jiva goes through cycle of Birth + Death. 
Shankara : 
¢  4t line of Chapter 1 -— 2-25 gives answer. 
° Who can know this eater? Incomprehensible. 
¢ Who can know where the eater is? Locationless Paramatma. 
° Durvigneyam — Sukshma Vastu. 


° Eater has no location + time because he is eater of space + time. 
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- Bheda 


- Abheda 
- Dvasuparna Brihadaranyaka Upanishad : 


- Dvaitam 





- Kena kam pashyati, srunoti, 
vijanati? [2 —4—- 14] 





Brihadaranyaka Upanishad : 


cP 5 fe gataa wata afzaz wae fRrrfa, afaaz yatra hi dvaitam iva bhavati, tad itara itaram jighrati, tad itara 
sat quad, afaac ax sruitia, afzaz zaaafa- itaram pasyati, tad itara itaram Srnoti, tad itara itaram abhivadati, 
aata, afaac car Wad, afzaz raz fasrarfa ; aq tad itara itaram manute, tad itara itaram vijanati. yatra tv asya 
aT seq qa ATeHaNTACHA ma Mla, aaa wi sarvam atmaivabhit, tat kena karh jighret, tat kena kam pasyet, 
qq, act & Woy, deen Mafsata , achat tat kena karh Srnuyat, tat kena kam abhivadet, tat kena kam manvita, 
S aedia, acha H fasirefitara 2 Qaz aa fanaa tat kena kam vijaniyat? yenedam sarvam vijanati, tarn kena vijantyat, 


a wma faarhiare 2 faararcat 2a faartarfafa Neel vijnataram are kena vijaniyad iti II 14 Il 


Because when there is duality, as it were, then one smells something, one sees something, one hears something, one 
speaks something, one thinks something, one knows something. (But) when to the knower of Brahman everything has 
become the Self, then what should one smell and through what, what should one see and through what, what should 
one hear and through what, what should one speak and through what, what should one think and through what, what 
should one know and through what? Through what should one know That owing to which all this is known — through 
what, O Maitreyi, should one know the Knower? [II — IV — 14] 294 


Conclusion: 


° Paramatma alone eater, of Samashti Prapancha in Katho Upanishad Mantra 
1-2-25. 


Tet wel 7 aay a zy yaq ales: Yasya Brahma ca ksatram ca, ubhe bhavata odanah, 


r wh ST qc usa: i 2Y II Mirtyur-yasyo-pasecanam ka, ittha veda yatra sah || 25 ll 


To whom the brahmana and the ksatriya classes are (as it were) but cooked rice and death itself is a condiment (curry or 
pickle), how can one thus know where that Atman is! [I] — Il — 25] 
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34 Adhikaranam 


Guha Pratishta Adhikaranam — 2 Sutras 


Guham pravistavatmanau hi taddarsanat | 


The two who have entered into the cavity (of the heart) are indeed the individual soul 
and the Supreme Soul, because it is so seen. [I — II — 11] 





Katho Upanishad : 


saa softaeat is taka y ala Tat gfast Gee ares | Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ; 
alaradt agartaet aefea Tears 4 a Forerat: 119 1 Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah II 11 


The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of the Supreme, the 
knowers of Brahman call them shadow and light ; as also the performer of the five-fold-fire and those who have 
propitiated three times the Naciketas-fire. [| — Ill — 1] 





a) Vishaya : 
¢ Two entities —Jivatma and Paramatma are located in the heart — intellect, is clearly 
Stated by sruti. 


b) Purva Pakshi : 
° Buddhi + Jiva are located. 
° No Ishvara. 

c) Siddantin : 


¢ Only Jiva + Paramatma are in the heart. 296 


Katho Mantra Analysis : 
What is Job of Jivatma and Paramatma? 


° Rtam pibantau sukrtasya loke. 


° Experience Karma Phalas. 


- Chidabasa, Pratibimba Chaitanyam - Chitta, Bimba Chaitanyam 
- Reflection - Original Conciousness. 





What is their Nature? 
° Chaya tapau Brahman vido vadanti. 


¢ Two totally different. 


ted Paramatma 


Mundak Upanisahd Mantra Analysis : 





Gel UR: VLA SHAT HANA qay — | Yada pasyah pasyate rukma-varnam kartaram-isam purusam brahma-yonim | 


tada vidvan punya-pape vidhuya niranjanah paramam samyam-upaiti II 3 II 


When the seer realizes the self-effulgent Supreme Being — ruler, maker and source of the Creator even — then that wise one, 
Shaking off all deeds of merits and demerits, becomes stainless, and attains the Supreme state of Equipoise. [Ill —1-— 3] 





¢ In body, tree, Jivatma and Paramatma seated. 997 


Shankara: 


a) Number Rule : 





° Two indicates, two chetana tatvams, sentient ones (not buddhi —Jadam & one Jiva 


Chetanam). 


Paramatma is non- All Pervading paramatma can't Diagonally opposite Jiva - 
experiencer of Karma be located in small heart Paramatma 


phalam (Akarta, Abokta) 
Mind + Jiva experiencers 


Shankara : Shankara : 
- Also located Consciousness - Not opposite but both 
not experienced outside. Chetanam. 


of Karma phalam, 
Savikaram. 

Rithou (Karma Phalam) 
Pibanthou (Experiencer) 


Only as witness of - From Vyavahar Samsari, 
thoughts, emotions. Asamsari. 

Lord also in temple. 

Place of manifestation. 





298 


Shankara: 


Both can’t be located together Blessing Jiva 


Shankara: 





° Figuratively say Paramatma also experiences. 
¢ Cook — Cooks 
° Fire actually cooking 

Gita : 


SUS CT TAT a wat Ue ART: | The supreme purusa in this body is also called the 


Spectator, the permitter, the supporter, the enjoyer, the 


Wareatead UT Se STARS: OE: ll 93.Q3 Il || great Lord and the Supreme Self. [Chapter 13 — Verse 23] 





Ritou Pibantou 


One direct experiencer One indirect — figurative experiencer 
Jiva Paramatma 


e  Achetana buddhi can’t be experiencer. 
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Conclusion : 
° 2 experiencers have to be Chetanam. 


. In presence of Paramatma, Sannidhi Matrena, Jiva experiences Karma Phalam. 


° Consciousness can’t be experienced outside. 
¢ for me consciousness available in my Body / Mind. 


° In my mind as witness of all emotions and thoughts, every condition witnessed by all 
pervading consciousness. 
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108. Sutra 12 : [Topic 14 — Sutra 43] 





And on account of the distinctive qualities (of the two mentioned in subsequent 
texts). [| -— 1] -— 12] 


° Confusion of Katho Upanishad 1 — 3 — 1 is sorted by upanishad later mantra 1-3-9. 
Katho Upanishad : 


fasta ar pea ee Oa: Wiedar: | Vijnana-sarathir-yastu, manah pragrahavan narah, 
~ \ : \ SS + K ~ ©¢ 
OT Stat: Waretite ate IT: ave Tey ei So'dhvanah param apnoti, tad visnoh paramam padam II 9 Il 


The man who has Intelligence for his charioteer and the mind as the (well-controlled) rein, - he attains the end of the 
journey, that Supreme Place of Visnu (the all-pervading Atman). [I — Ill — 9] 





Chariot Example : 
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q z AH=ay: Indriye-bhyah para hy-artha, arthebhyas-ca param manah, 


I] Yo | Manasas-tu para buddhih, buddher-atma mahan-parah 1110 Il 


Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind is the intellect and beyond 
the intellect is the Great Self. [I — Ill — 10] 





° In which direction should | travel? 


tend dC 


Katho Upanishad : 


Had: Waar oyddiIqey: Tet: | Mahatah param-avyaktam, avyaktat-purusah parah, 
Tava sm fatacar AIST AT GAT Whe: |] 99 II Purusan-na param kincit, sa kastha sa para gatih 1111 II 





Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond the 
Purusa there is nothing ; that is the end ; that is the highest goal. [I — II] — 11] 


tend 








Katho Upanishad : 


Esa sarvesu butesu, gudho'tma na prakasate, 


| 92 | Drsyate tvagryaya buddhya, suksmaya suksma-darsibhih I! 12 Il 


This Atman hidden in all beings reveals (itself) not (to all), but is seen (only) by Seers of the subtle through sharp and 
subtle intellect. [I — Ill — 12] 


° Paramatma is hidden within individual. 





Analysis :1—1l-1 


sad ftaeat Thay alah Tal Ufast Ta TTS | Rtam pibantau sukrtasya loke, guham pravistau parame pararche ; 
sm lala at r Taltaar qeteq Teanaar + a famtseear: tt 9 || Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah II 1 ll 


The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of the Supreme, the 
knowers of Brahman call them shadow and light ; as also the performer of the five-fold-fire and those who have 
propitiated three times the Naciketas-fire. [| — Ill — 1] 


Real Traveller Apparent Traveller 


Jivatma Paramatma 
Pratibimba Chaitanyam Bimba Chaitanyam 
Pramata Apramata 





Sopadhika Nirupadhika 

Ahamkara Sakshi 

Small | Big | 

Vachyartha Lakshyartha 

Traveller Destination 303 





Shankara: 


Eating Bird Noneating Bird 


Boktrutvam Aboktrutvam 





Teaching : 


° Pahingi Rahasya Brahmana — Brihadaranyaka Upanishad. 


- lam Atma - My mind is Bokta — - Mind = Pancha Bautikam 
- |am Bokta Chidabasa. - Mind is Abokta. 
- |amnot Bokta - No 3" entity apart from 
- Anatma is Bokta Atma and Anatma. 
- Boktrutvam brought 


from Atma to mind = 
Anatma. 


- Kshetrajna - Buddhi - Boktrutvam 
- Katrutvam Put in Anatma 
- Paramatrutvam 
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Final Stage : 
¢  Atma-— Not Bokta. 
Buddhi — Not Bokta. 
° Paramatma — Ultimate. 


Conclusion: 


° Paramatma recognised as consciousness located in the Shariram. 


Gita : 
Sat: Wayarat eastsata facote 


The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to resolve, as if 
mounted on a machine. [Chapter 18 — Verse 61] 


WaasTasata FASS ATTA 9.82 I 





¢ All pervading Ishvara resides in heart also.. 


° It is recognised as witness of all thoughts. 
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4th Adhikaranam 


Aantaradhi Adhikaranam — 5 Sutras (13 — 17) 


Sutra 13 -—17 


109. 


Chandogya Upanishad : - Form and place of - Phalam for Upasana is 


location for Upasana Sarva Papa Nasha and 
only. Brilliance (Tejas) 
- Surya Devata 


- Jiva : | 
- Paramatma only - Chaya Shariram not 
permanent and not 


endowed with limitless 
Ananda. Amrutam. 


- Chapter4-15-1 
Purusha: 






- Asangatvam - Can’t fit reflection in 
- Abhayatvam the eye. 
- Karmaphala Datah fits 

Paramatma only. 
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110. 4th Adhikaranam 
Aantaradhi Adhikaranam — 5 Sutras (13 — 17) 
Chandogya Upanishad : 





Ya eso'ksini puruso drsyata esa atmeti 
hovacaitadamrtamabhayametadbrahmeti 
tadyadyapyasminsarpirvodakam 


va sincati vartamani eva gacchati II 1 Il 


The teacher said : The person seen in the eyes is the Self. It is immortal and fearless. It is Brahman. This is why, if anyone 


puts clarified butter or water in the eyes, it goes to the corners of the eyes. [4-15 — 1] 


a) Vishaya : 
¢ Akshiantara purusha in Chandoyga Upanishad 4 — 15 -1. 
¢ Yah eshaha Akshini Purusho drishyate. 


Who is Purusha? 
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b) Samshaya : 


c) Purva Pakshi : 


Jivatma — Chayatma alone reflected in eye of person. 


Akshi Pratibimba Sthula Shariram — eyes like mirror of reflection (stand in front of 
someone) 


d) Siddantin : 


Akshi Purusha is Paramatma Brahman. 
Saguna Brahman Upasana. 


Asangatvam, Amrutatvam, Abayatvam, Vamanitvam, Bamanitvam - fit Paramatma 
alone. 


Discerns Paramatma in eyes, experiences Conciousness in eyes. 


Consciousness felt in the eyes, skin, is Paramatma, life principle, ekam in all living 
beings. 


90% of waking knowledge from eyes and hence taken as sample. 


Pratibimba Shariram, Bimba Shariram, Jiva, Devata not eternal. 


Upakosaha (Students — Stayed for 12 years) Vidya : 
Chandogya Upanishad Chapter 4 — Section 10 to 15 (6 sections) 
Teacher : 


Satyakama Japala, has Gargapatya and Aahavaniya agni which is never put out. 


308 


¢ Upakosala maintains agni and agni devata happy, teaches Prana Brahman, Kham 
Brahman, Anando Brahman upasanas section 10 — 14. 


¢ Satyakama teaches 15" section. 


Ishvara 2 Virtues 
Sarva Karma Phala Dhata Sarva Artha Prakashakaha 


- Bamanitvam 
Chandogya Upanishad : 


- Vamanitvam 
Chandogya Upanishad : 


- 4-—-15-3 
- Master 


- 4-15-4 
- |llumines universe. 





¢ Invoke in right eye (Dakshini — Akshina). 
¢ Adhyatma upasana — Lord seen in ones own body not in temple. 
Taittriya Upanishad : 
ae sft ats | anraa sfe arama: | ksema iti vaci, yogaksema iti pranapanayoh, 


aeate aeaar: witattfar wear: | karmeti hastayoh, gatiriti padayoh, 
rarat | sft ATast: Sara: uu vimuktiriti payau, iti manusih samajnah I! 2 I 


The supreme resides in speech as ‘well-being’ ; in prana and apana as acquirer and preserver ; in the hands as action, in 
the legs as movement, in the anus as the activity of excretion. Thus, is the meditation of Brahman in respect of man. 


[Il-—X — 2] 309 





¢ See God in eyes, ears, hands, legs, nose, body, world. 
¢ Searcher is Sought. 
e Asangatvam, Amrutatvam, Abayatvam. 


¢ Punya— Papa on Atma does not pollute Atma — like lotus petal not wet by water. 


Purusha — 5 Meanings 


- Body - Jiva - Blessing - Reflection 


seen in 
eyes. 


- Anna - Puri Sharira Devata in 
Rasamaya Vasati organs. 
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111. Sutra 13 : [Topic 15 — Sutra 44] 





The person within (the eye) (is Brahman) on account of (the attributes mentioned 
therein) being appropriate (only to Brahman). [I — Il — 15] 


e Antara Purusha Paramatma alone is logical. 


e Virtues only fit Paramatma. 
a) Asangatvam : 

e Shariram has association with dust particles. 
b) Abhayatvam : 

¢ Only for Paramatma. 
c) Karma Phala Utpadakatvam : 


¢ Only by Paramatma. 


¢ Jiva only performer of karma does not know all laws of karma. 


¢ Devata gets position — due to Karma Phalam. 
¢ Chakshur devata illumines only forms, not sound. 


¢ Whole creation illumined by one Paramatma Chaitanyam. 
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112. Sutra 14 : [Topic 15 — Sutra 45] 





The person within (the eye) (is Brahman) on account of (the attributes mentioned 
therein) being appropriate (only to Brahman). [I — Il — 15] 


¢ How all pervading Brahman which is substratum located in tiny eye? 


Purva Pakshi: 


Siddantin : 
¢ For sake of Upasana, Sastra invokes Brahman in Various places including the eyes. 
¢ For Puja — Turmeric Ganesha. 
Taittirya Upanishad — Meditate on legs, hands, tongue, stars, sun. 
Location is figurative, not liternal, temporary. 
Aadhi: 
¢ Satyasya Satyam, Adharam Madhuram. 
Vyapadesha : 


e Mentioned in Shastra. 
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Brihadaranyaka Upanishad : 
a: Ghrat fret grea sac, F gered a 8a, 
wea ghrat gd, a grdtaad aaafa, awa 
ACAKAA AAA: | BN 


He who inhabits the earth, but is within it, whom the earth does not know, whose body is the earth, and who controls 


yah prthivyam tisthan prthivya antarah, yam prthivi na veda, 
yasya prthivi Sariram, yah prthivim antaro yamayati, 


esa ta atmantaryamy amrtah Il 3 Il 


the earth from within, is the Internal Ruler, your own immortal self. [Ill — Vil — 3] 


areas fagaratiseaz:, aq arert az, qea aa: yas caksusi tisthams caksuso'ntarah, yam caksur na veda, 


yasya caksuh Sariram, yas caksur antaro yamayati, 


“atta, aaavaty aaafa, ay a arenrdatiz- 
aa: tl 2 1 esa ta atmantaryamy amrtah I! 18 Il 


He who inhabits the eye, but is within it, whom the eye does not know, whose body is the eye, and who controls the eye 
from within, is the Internal Ruler, your own immortal self. [III — VIl — 18] 

Brahman is Arupa and Sarvagya but shastra gives form and place for location. 
(Superimposed but does not really belong to Brahman). 


2 types of superimposition 


- Deliberate error 
- For meditation 
- Shivalinga 





- lgnorance caused error 


- Snake rope 
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113. Sutra 15 : [Topic 15 — Sutra 46] 


And on account of the passage referring to that which is distinguished by bliss (i.e. 
Brahman). [| — II — 15] 





Agni Devata teaches : 
¢ Anantha Sukha Visishta Brahman. 
¢ Brahman endowed with limitless Ananda. 
Chandogya Upanishad : 
Atha hagnayah samudire tapto brahmacari kusalam nah 
paryacariddhantasmai prabravameti tasmai hocuh 


prano brahma kam brahma kham brahmeti II 4 Il 


Then the fires — the Daksinagni, the Garhapatya, and the Ahavaniya — began to say to each other : This brahmacarin has 
become thin from practising austerities. He has so long looked after us with great care. Let us teach him. They said to 
Upakosala, Prana is Brahman, ka [happiness] is Brahman, and kha [space] is Brahman. [4 — 10 — 4] 





¢ Upasana phalam will be taught by Acharya Satyakama. 
¢ What is topic in all Upasanas? Brahman. 
¢ Prana, Space, Bliss is Brahman taught by the 24 Agnis. 


¢ Brahman not empherical bliss experienced but unexperienced nature bliss. 
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114. Sutra 16 : [Topic 15 — Sutra 47] 





And on account of the statement of the way of him who has known the Truth of the 
Upanishads. [I — Il — 16] 


Because Akshi Purusha Upasaka is promised Brahmaloka Phalam through Shukla Gathi 
— like in Gita Chapter 8. 


afarsatare: Te: GATT SATA Fire, light, daytime, the bright fortnight, the six months of 


| the northern solstice; following this path, men who know 
qa Waal wea fa A eel Tellrat STAT: I G.RS Il Brahman go to Brahman. [Chapter 8 — Verse 24] 





¢ Agnir Jyotir... Purusha is Brahman. 


Brahma Upasaka gets Tejas brilliance because of Sarva Papa Nasha Phalam by 
Upasana. 


¢ Positive Argument. 
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115. Sutra 17 : [Topic 15 — Sutra 48] 


(The person within the eye is the Supreme Self) and not any other (i.e. the individual 
soul etc.) as these do not exist always; and on account of the impossibility (of the 
qualities of the person in the being ascribed to any of these). [I — Il — 17] 





Negative Argument : 


¢ Description can’t fit Devata in Chandogya Upanishad - Chapter 4 — 15 — 1. 





Ya eso'kKsini puruso drsyata esa atmeti 
hovacaitadamrtamabhayametadbrahmeti 
tadyadyapyasminsarpirvodakam 


va sincati vartamani eva gacchati I! 1 Il 


The teacher said : The person seen in the eyes is the Self. It is immortal and fearless. It is Brahman. This is why, if anyone 


puts clarified butter or water in the eyes, it goes to the corners of the eyes. [4-15 —1] 





Purva Pakshi : 
¢ Reflected body in the eye of the person is Purusha. 
¢ Pratibimba Shariram visible. 

Siddantin : 


¢ Chaya shariram can’t be Upasya Devata. 316 


2 Reasons : 
(i) Impermanence : (Anavastitihi) 
¢ Adarsha purusha in mirror not permanent. 


(ii) Virtues can’t fit finite Chaya Shariram. 


Can't fit Pratibimba Shariram 
Sarva Prakashakavatvam 


¢ Upasya devata has to be Amrutam — immortal. 
2 mistakes of Purva Pakshi : 
a) Assumes Purusha = Human body. 
b) Drishyatvat — Visible to eye mentioned in Sloka. 
Siddantins Conclusion : 
¢ Akshi Purusha is immortal Paramatma. 


¢ Not Jivatma or any Devata. 
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Paramatma Drishyate 


2 meanings 


To understand 
Vamadeva Pashyam 
(Understood). 
Recognises Brahman 


Paramatma discerned in 
the eye. 

| recognise consciousness in 
the body, eyes, ears, hands. 
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5th Adhikaranam — 3 sutras (18, 19, 20) 


Antaryamyadhikaranam 


Sutra 18 — 20 


116. 


Brihadaranyaka Upanishad : Lord is inside Jiva, Devata, || Purva Pakshi : 
- Chapter IIl—VII- 3 and controls. - Antaryami Pradhanam 
Lends existence and Vyasa : 
CONCIOUSNESS. - Not seer, drishta. 


Ashariram — No Medium (Atma of Chetana Vastu) 
Vyasa: - Devatas intermediary 


Maya Shakti Antaryami. 


- Devata, Prakrti, Jiva, 


Sidda Purusha. 
- Purva Pakshi. 





- Vyasa 
- Brahman Purva Pakshi : 


- Jiva is Antaryami 
Gita : Chapter 18 — 61 
- Ishvara controls Jiva also. | 





117. Sutra 18 : [Topic 16 — Sutra 49] 


The internal ruler over the gods and so on (is Brahman) because the attributes of that 
(Brahman) are mentioned. [I — Il — 18] 


Brihadaranyaka Upanishad : 





fe gtasat fase. gfarcar BWrac:, yah prthivyam tisthan prthivya antarah, 
a gterat 7 aq, ES | gterat TU, yam prthivi na veda, yasya prthivi Sariram, yah 


gizrefteazt anata, TT & ATCATPAA AAA: u3an prthivim antaro yamayati, esa ta atmantaryamy amrtah Il 6 Il 


He who inhabits the earth, but is within it, whom the earth does not know, whose body is the earth, and who controls 


the earth from within, is the Internal Ruler, your own immortal self. [Ill — Vil — 3] 





¢ Yajnavalkya — Teacher 

¢ Uddalaka Aruni — Student. 
a) Vishaya : 

¢ Whois Antaryami? 


¢ Inner controller of Jiva, Jada, Chetana Prakrti, Devata Sidda Purusha. 
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b) Samshaya : 


Antaryami 


Devata / Prakrti/Jiva / Siddha 


Purusha 


c) Purva Pakshi : 


e Antaryami —Jiva — controls body (Yukti Abhasa). 
¢ Siddha Purusha : 


Has capacity to enter and control mind of another person they can change feelings of 


a person. 
d) Siddantin : 
¢ All properties fit Brahman only. 


¢ Purpose of Antaryami Bramanam for Jivatma — Paramatma Aikyam not for Upasana. 
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2 types of Sagunam Brahman 


Upasyam Brahman 


Chandogyo Upanishad — 
Chandilya Vidya. 

Saguna Brahman — bheda 
retained. 

Krama Mukti. 

Focus on gunas, makes Ishvara 
superior. 


When Karanatvam is riveted, 
all properties stuck to Brahman 
for Upasanas. 

Nirgunam never introduced. 





Jneyam Brahma (Saguna Brahman) 


Taittriya Upanishad : Brahmanda valli. 
Abheda, discover oneness. 

Jeevan Mukti 

Jagat Karanatvam Brahman introduced 
and taken away. 

Jiva looses Karyatvam status. 
Oneness of consciousness in which 
there is Aikyam — no Karanam or 
Karyam. 

Mahavakya vichara. 

After antaryami Brahman Akshara 
Bramanam free from all attributes — 
Nirguna revealed. 

Karnatvam mithya in Jneyam 
Brahman. It is caused by Maya Shakti. 
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¢ Lord is inside Jiva, Devatas, sense organs. Remains inside and controls — Strotrasya 
Srotram. 


¢ Keno — question — is Antaryami question — who controls sense organs, mind. 
¢ Brahman lends existence, consciousness to mind and sense organs. 


Yajnavalkya teaches Arunii : 


Antaryami is inner-controller of 


- Living beings - Sun, Moon, Stars, Indra, 
- Pancha-pranas, skin, eyes, ears. Prithvi, Akasha, Vayu. 

e Prithvi devata and jiva can’t know Antaryami. 

¢ Tat tvam asi.. Your essence is Antaryami principle. 

¢ What is nature of Antaryami? 


Amrutaha — Eternal. 
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Immediate controller Devatas 


¢ Behind all Devatas is Antaryami — Ishvara (Ultimate controller). 


Brahman — inner controller of 


- All Gods - All living beings - All organs 
- Created and destroyed. - Pran, Manas, Rethas, 





Vigyana Maya. 
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- Chetana Vastu 
- Sentient beings 


- Inert 


- Can’t know 





- Antaryami different from 
Prithvi Devata. 





Purva Pakshi : 

a) Brahman — Ashariram, Apani Padam. 
¢ Nocontrolling medium. 

b) Brahman — Asangam : 
e Relationless, connectionless. 
¢ Nocontroller — controlled relationship possible. 

Shankara : 

a) No rule - body is required to control moving power, thinking power = Maya Shakti. 
¢ Brahman moves world with Maya Shakti, without a body. 

b) Pure Brahman = Asangaha — has no Shakti. 
¢ Maya shakti Sahitam Brahman = Ishvara — Antaryami, Vyavaharikam. 
¢ World + Saguna Brahman — Have Vyavaharika connection. 


¢ Param Brahma + World — No connection. 325 


118. Sutra 19 : [Topic 16 — Sutra 50] 


And (the Internal Ruler is) not that which is taught in the Sankhya Smriti (viz., 
Pradhana) because qualities contrary to its nature are mentioned (here). [I — Il — 19] 





Purva Pakshi: 


e Antaryami = Prakrti, Pradhanam = Matter (Moola Karanam of creation). 


reduce tava 


Svetasvatara Upanishad : 





UTaT d THA famizattaa | Wea | mayam tu prakrtim vidyan mayinam tu mahesvaram | 





aLATAAA UAC Saiq wafiue SUG § ll 20 {| | | tasyavayavabhutais tu vyaptam sarvam idam jagat II 10 II 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 
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Gita: 


; : Know you that Matter (prakrti) and Spirit (Purusa) are 
Weld Gea va frepare Taare 


both beginningless ; and know you also that all 


freniss rose fats wetraar 93.Q0 | modifications and qualities are born of Prakrti. 


[Chapter 13 — Verse 20] 





¢ Prakrti is Moola Karanam — modifies to become whole creation with 3 Gunas Sattvic / 
Rajasic / Tamasic. 


¢ Prakrti never destroyed. Gets into Avyakta — Unmanifest state — Prakrti Karanam 
Survives — invisible. 


¢ Prakrti not Antaryami — 2 reasons. 





Shankara: 


a) Adrishto — Not seen but Drishta seer of everything. 
¢ Asruto —Srotra — not heard but hearer of everything. 


¢ Drishta—Seer / Srotra — Hearer / Manta — Thinker / Vignyata — Knower are all Chetana 
Tatvam. Antaryami mula prakrti = Matter — Prapancha. 


¢ Achetana Prakrti can’t reveal Drashta — Chetana — Seer — Antaryami. 307 


e Antarymi reveals Chetana Brahman. 
¢ Brahman controller of Prakrti. 
b) Antaryami = Atma of everyone, self of all beings, sense organs. 
¢ Devas self refers to Chetana Tattvam. 
e Matter can’t be inner self (Atma) of Chetana Vastu. 
1st Pada - 5** Adhikaranam : 


ikshaternasabdam 4s 


The Pradhana of the Samkhyas is not the cause of the universe, because it is not 


mentioned in the Upanisads, which fact is clear from the fact of seeing (or thinking). 
[l—Il-5] 


Gaunaschet na Atmasabdat | 


If it be argued that the seeing is in a secondary sense, we Say, not so, owing to the use 
of the word Self. [I — | — 6] 


e Atma used only for Chetana Tatvam. 





¢ Smartham in the sutra = Prakrti. 
Antaryami now said positively is Brahman. 
Devatas are intermediary Antaryami. 
¢ Apilapath — Sentiency mentioned in Upanishad is contradictory to Achetana Matter. 
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Brihadaranyaka Upanishad : 
a: gtasat fase. gfrcar BWrac:, yah prthivyam tisthan prthivya antarah, 


a gterat | aq, Teg gterat TUG, @: yam prthivi na veda, yasya prthivi Sariram, yah 


gizrefteazt anata, aq a BATCATPAA AAA: u3an prthivim antaro yamayati, esa ta atmantaryamy amrtah Il 6 Il 


He who inhabits the earth, but is within it, whom the earth does not know, whose body is the earth, and who controls 


the earth from within, is the Internal Ruler, your own immortal self. [Ill — Vil — 3] 





¢ Chetanatvam indirectly mentioned in Brihadaranyaka Upanishad [3 — 7 — 3] as seer, 
hearer, thinker, knower possible only for Chetana Antaryami Purusha. 
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119. Sutra 20 : [Topic 16 — Sutra 51] 


sariraschobhaye’ pi hi bhedenainamadhiyate | 


And the individual soul (is not the Internal Ruler) for both also (i.e. both recensions 
viz., the Kanva and Madhyandina Sakhas of the Brihadaranyaka Upanishad) speak of it 
as different (from the Internal Ruler.) [I — Il — 20] 





Purva Pakshi : 
¢ Antaryami is Jivatma. 
e  Jiva in all sharirams controls inert body. 
¢ Without Jiva, physical body becomes nonfunctioning inert body. 
¢ Jiva—is Antaha — Yami 
Inner controller — unlike Prakrti. 


¢ Jiva drops and takes bodies. 


¢ Antaryami is controller of Jiva also. 


SoqT: Gayarar Zea Sota fasta | The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to resolve, as if 


ATH aa al ahs Saree ATAAT 20.62 ll mounted on a machine. [Chapter 18 — Verse 61] 
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Brihadranyaka Upanishad 2 versions of Shukla Yajur veda 


- Shankara Bashyam - Vidyaranyas Bashyam 


- Yam Antaryami aditye - Yaha Atmani Tishtan 





¢ Antaryami resides in Jivatma and controls Jivatma mentioned in both versions. 
Word analysis : 


¢ Antaryami different than Jiva who is controller of Body. 


Controller Controlled 





Purva Pakshi : 
e Paramatma different from Jiva — bheda... 


¢ How Aikyam? 334 


Vyasa: 
e  Drishti Bheda. 
¢ Both Bheda + Abheda ok. 


Vyavaharika Drishti Paramartika Drishti 


Jivatma — Paramatma Bheda Jivatma, Paramatma Aikyam 
Maya Sahitam Brahman Nirgunam Brahman 


Controller — Controlled Tat Tvam eva 
Maya Visishtaha — Sharira Visishtaha Tvam eva tatu 
Ishvara — Jjiva Aham Brahma Asmi 





¢ Where is Pramanam for 2 tier? 


Brihadaranyaka Upanishad : Avidya Sutram 


aa fe Rafter arate after rat Rela, afeaz 
cat qala, afeac get oootla, afeac grea 
aga, afgat cat age, atgat gat faoraria ; a7 
at wea adarnanyecta # faq, acta & 


yatra hi dvaitam iva bhavati, tad itara itaram jighrati, tad itara 
itaram pasyati, tad itara itaram Srnoti, tad itara itaram abhivadati, 
tad itara itaram manute, tad itara itaram vijanati. yatra tv asya 
sarvam atmaivabhut, tat kena karh jighret, tat kena kam pasyet, 


qa, aaa ATTA; ache mahag , la TI tat kena kam Srnuyat, tat kena kam abhivadet, tat kena kam manvita, 


at a fersrretterre o fererarcat Fa frarettarfate ute 


tat kena karn vijaniyat? yenedam sarvam vijanati, tam kena vijantyat, 





332 


Because when there is duality, as it were, then one smells something, one sees something, one hears something, one 
speaks something, one thinks something, one knows something. (But) when to the knower of Brahman everything has 
become the Self, then what should one smell and through what, what should one see and through what, what should 


one hear and through what, what should one speak and through what, what should one think and through what, what 
should one know and through what? Through what should one know That owing to which all this is known — through 
what, O Maitreyi, should one know the Knower? [II — IV — 14] 





¢ Where Avidya, Avasta is there, Vyavaharika Drishti, Dvaitam prevalent. 


Isavasyo Upanishad : 


= Cr = 
AAAS 1 HAT ImscHal oe Ssiiacd: | Yasmin sarvani bhutani atmaiva-bhud vijanatah, 





a= i aie >: ch: STI [ch Whe dante > i) Ss II tatra ko mohah kah soka ekatva-manu-pasyatah [7] 


When, to the knower, all beings have become one in his own Self (Atman), how shall he feel deluded thereafter? What 
grief can there be to him who sees oneness everywhere? [Verse 7] 


Avasta — in Brihadaranyaka Upanishad 


Avidya Sutram Vidya Sutram 


- Vyavaharika Drishti - Paramartika Drishti 


- Lord +1am different 





Conclusion : 
e Antaryami Bramanam for Jneyam Nirguna Brahman Jnanam — Jivatma Paramatma 
Aikyam (Not for Upasanam). 
¢ Karanatvam dropped and Nirguna revealed in Akshara Bramanam. 333 


64 Adhikaranam — 3 Sutras 


Adrishyadhi Adhikaranam 


Sutra 21 -— 23 


Mundak Upanishad : - Attributes of indivisibility 
- Chapter!—1-6 fits Brahman only. 


120. 


- Brahman -— without Prana 
and Manaha (Can’t be 
Jiva). 


(Nityam, Vibhum, 


Puva Pakshi unoriginated pure. 
Aksharam Brahma 


- Only Bagawan has 
Vishwarupam. 
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Pradhanam beyond 
attributes of self 





resplendent, formless, 





121. Sutra 21 : [Topic 17 — Sutra 52] 


The possessor of qualities like indivisibility etc., (is Brahman) on account of the 
declaration of Its attributes. [| —Il— 21] 





Mundak Upanishad : 


DaesTaA Waa NAA Auy- Wage: Aaa aeuaTeA | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
Tar Tt aaa wae qeoys Taq SITAR DIE dT: Wl Gil Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah Il 6 Il 
That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 


legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 
wise perceive as the Source of all Creation. [| —1|- 6] 





Story : 
e Angiras (Guru) - Shaunaka (Student). 


¢ What is that material cause by knowing which everything is known in the Universe? 


One cause - Substance Appears as all - Effect 





Angiras : 


2 Sciences 


Para Vidya 


Karana Vidya = Aksharam 
Cause, Superior 
Liberating knowledge 


Moksha Pradhana Vidya. 
Brahma Vidya. 


a) Adreshyam : 
¢ Pancha Jnana Indria Agocharam 
¢ Not object of senses. 


b) Agrahyam : 


¢ Pancha Karma Indriya Agocharam. 


e Ungraspable, unhandleable. 
c) Agothram : 


¢ No specie, no family. 


Apara Vidya 


Karya Vidya 

Effect, inferior 

Can't liberate 

Keeps you hooked to 
knowledge. 

Bandha Pradhana Vidya 
Karma + Upasana 
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d) Avarnam : 
e¢ Free from properties. 
e) Achakshu — Srotram : 
e \tself without sense organs. 
¢ Jnaneindriya Rahitam. 
f) Apani Padam : 
¢ Karma Indriya Rahitam. 
g) Nityam : 
¢ Eternal. 
h) Vibhum : 


¢ Capable of becoming creation. 


¢ Gold Vibhum — capable of becoming ornaments. 


i) Sarvagatam : 

¢ All pervading. 
j) Sukshmam : 

e Extremely subtle. 
k) Avyayam : 

¢ Without decay. 

¢ Apakshiya Rahitam. 
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|) Buta Yonim : 

e Material cause of all beings. 
Samshaya : 
Mundak Upanishad : 


Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


GASH AANA Hay: ATA TATU SA 
eat tay aad Faqet deed Ueda UGA TUT: Il Gl 


Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah II 6 Il 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 


wise perceive as the Source of all Creation. [| —1- 6] 





¢ Brahman not mentioned. It only says Buta — Yoni — material cause. 


ee 





Purva Pakshi: 


Sankhya : 
¢ Moola Prakrti-— matter becomes entire creation. 


¢ Technically called Pradhanam, Avyaktam, Prakrti. 
e Unseen, unheard is material cause. 


e Aksharam is Jeeva and Pradhanam. 338 


Siddantin : 
¢ Buta yoni is Brahman because specific qualities belong to Brahman. 


e Aksharam is Brahman only. 


¢ Brahman is material cause and intelligent cause of creation. 
Mundak Upanishad : 


GASP: Gad Ted q Day YIsoararaua: TAT | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
aa Ad: Tau MISA DAASeata aatadie TITH | ll Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam II 7 II 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [| —1|—- 7] 





How world comes from Brahman? 


3 Example 


Plants and Trees from one Hair (Jadam) from Chetana 
Web from spider 
Earth body 


Shankara : Shankara: Shankara: 
- Material cause + - From one Brahman, - From Chetanam 
Intelligence cause = varieties of things born Brahman, Inert world can 


Chetanam Brahman. (Ekam). comes. 
Purva Pakshi: Purva Pakshi: Purva Pakshi: 
- Bautika Shariram - Earth — Matter. - Hair from material body 





Mundak Upanishad : 
Yah sarvajnah sarva-vid yasya jnana-mayam tapah | 


Tasmad-etad brahma nama rupam-annam ca jayate I! 9 Il 


From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but is equally in 
the know of all the details of happenings every minute, whose very thought is of the nature of Knowledge — are all these 
produced : the Creator, names and forms, and nourishment for all. [I] —1-—9] 





¢ Vyasa keeps this verse in mind. 


Brahma Omniscient 


All knowing Chatainyam 
must know 
Purva Pakshi : 
¢ Talks about Purusha Tatvam — nothing to do with Prakrti — Jagat Karanam. 
¢ Sankhyas Jada Prakrti can’t be Omniscient. 


Brahma Sutra — 2" Sutra: 





That (is Brahman) from which (are derived) the birth etc. of this (Universe) [I — 1— 2] 340 


e Is matter or consciousness cause of creation? 


Purva Pakshi : 
a) Moola Prakrti invisible, can’t be grasped, without hands, legs, eternal, all pervading. 





b) No word indicates Chetanam, sentiency in Mundak Upanishad | —|- 6. 


DaesTaA Waa AA ay Aa: st aeuTaTeA Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
Toca fay Bad BaeA qeows agdaitat Unused UT: I Ell Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 
wise perceive as the Source of all Creation. [| —1- 6] 





o No Drishta, Srota, Manta. 
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c) Powerful Argument : Mundak Upanishad 


Teer aad: Qed aaa el-st: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3q0TUTT aHAHT: STAT ealaitic, UXd: 4 Ul RI aprano hyamanah subhro hy-aksarat paratah parah II 2 II 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il —|— 2] 





Oo Brahman = Purusha Paraha. 
= Beyond Aksharam. 


o Purusha-— may bless but material cause is Prakrti alone. 
Shankara : 


a) Some descriptions tally with Prakrti, some can’t be extended. 


Prakrti — accepted Can't accept Prakrti 


- Invisible energy — Adrishyam - Nityam, Vibhum, Sarvagatam 
- Agrahyam — can’t grasp Sukshmam. 
- Produces only inert things and - Prakrti is subject to negation with 
pervades only inert Karyam. Atma Jnanam. 
Svetasvatara Upanishad : 
- Buyas cante... [l—10] 


ay VITA AAT at AUT a4 Ta: | ksaram pradhanam amrtaksaram harah saratmanav isate deva ekah | 
AAT PTEAT AT AT Aca Aad yard faaaratfasta: (} 20 q) tasyabhidhyanad yojanat tattvabhavad bhuyas cante visvamayanivrttih II 10 II 


Matter is perishable, but God is imperishable and immortal. He, the only god, rules over the perishable matter and 


individual souls. By meditating on him, by uniting with Him, and by becoming one with Him, there is cessation of all 
illusion in the end. [Chapter 1 — Verse 10] 342 





¢ Jiva Chetana tatvam, not product of Prakrti. 
b) 3 Examples all are Pratyaksham (Spider, earth, body) — Sentient can only see. 
¢ Prakrti Jadam, not Pratyaksham. 


Don’t extend Examples : 


¢ Example : Person has moon like face. 


Correct Inference Wrong Interpretation / Extention 


- Person Bright, attractive, cool Face will swell + contract like 
unlike sun. Moon. 


Face has boils like craters in 
moon. 

Face seen only in Night like moon. 
You are globe trotting like Moon. 





Example : 

¢ Rope — Snake : Main point. 

¢ Adhistana Jnanena Adhyasa Nivritti. 

¢ Rope — Snake have different orders of Reality. 
Wrong Extention : Purva Pakshi 

¢ False snake possible because of real snake. 


¢ False world possible because of real world. 343 


c) Chetana Dharma Mentioned in Mundak Upanishad : 1-1-9 


Yah sarvajnah sarva-vid yasya jnana-mayam tapah | 


Tasmad-etad brahma nama rupam-annam ca jayate I/ 9 Il 


From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but is equally in 
the know of all the details of happenings every minute, whose very thought is of the nature of Knowledge — are all these 





produced : the Creator, names and forms, and nourishment for all. [Il —1-—9] 
d) Purva Pakshi : 
¢ Mundak Upanishad |—|l-—6 & 1-1-9 -— different topics. 


Shankara: 


¢ Both talking of Brahman only as descriptions tally. 


Buta Yoni - Born omniscient Brahman, 
Material cause of creation. Chetanam Brahman, Intelligent 
Cause, creation born. 
- Prakrti never omniscient — all 
knowing —Jadam. 





e) Mundak Upanishad : 


Teeay aA: Qed aaIrP Ia elst: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
370 TUTT aHAaT: STAT aad Utd: 4 tl Rl aprano hyamanah subhro hy-aksarat paratah parah II 2 II 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il —|— 2] 344 





¢ Upanishad confusing as Aksharam has 2 meanings. 


Mundak Upanishad Il — 1-2 Mundak Upanishad | —|-—6 


- Brahman beyond - Brahman is that which 
perishable Maya. can’t be destroyed. 


i) lamin the well and also hope you are in the well. 
ii) Gita: Chapter 12 — Kutasta Brahman 
Chapter 13 — Maya 


Example : 


ft) If Apara vidya is Jagat Karanam, it should be liberate. 


Atma Vidya Physics Knowledge 





- Liberating knowledge, Moksha - Does not liberate. 
vidya. - Inferior, binding, limiting. 


Conclusion: 


¢ Mundak Upanishad | —|—6—Aksharam is Brahman, Chaitanyam. 345 


g) By knowing one purusha can know everything Chetana + Jada. 
¢ By knowing Prakrti, can know Jada Amsha — Sharirams only. 


h) Mundak Upanishad : 


¢ |—Il—1to 10-—teaches Apara. 
e |-—|l|—11-—- Parikshya Lokam — for Vairagyam. 
e |-—I|l—12- Para Vidya. 


qT: Tg U qyda=ay Wed TaSral HeAAal UL: | Tapah sraddhe ye hy-upavasanty-aranye santa vidvamso bhaiksya-caryam carantah | 


Orica od fatat: Walled UANyd: 4 Tear AAAIAT Il eel surya-dvarena te virajah prayanti yatra-mrtah sa puruso hyavya-yatma II 11 II 


But they who perform penance (Tapas) with faith (Sraddha) in the forest (solitude), having control over their senses, are 
learned and are living the life of a mendicant, go through the orb (path) of the sun, their good and bad deeds consumed, 
where That immortal and undecaying Purusa is.[I — Il — 11] 


Wet SIAM HAA Aer Ta eaarar ead: mda Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
atest Oo Wa]er = arse: saa TARAS I 2211 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all desires, 
reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the knowledge of the eternal, 
take sacrificial fuel (Samit) in his hands and approach that preceptor alone who is well-versed in the Veda-s and is 
established in Brahman. [I — II — 12] 
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Viseshanabhedavyapadesabhyam cha netarau | 


The other two (viz. the individual soul and the Pradhana) are not (the source of all 





beings) for distinctive attributes and differences are stated. [I — I] — 22] 
a) Viseshanam : 
¢ Specific description of Brahman in Mundak Upanishad | —|— 6 distinguishes it from 


other things. 
Bares AIA AAA Hae: ATT TeaTTGTSH Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
war Tt aaa wae qeory Tada onugsaey NT: Wl Gil Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah II 6 Il 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands nor 
legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is what the 


wise perceive as the Source of all Creation. [| —1|- 6] 





e Without Prana — Manaha. 
¢ Negates Jiva. 


b) Bhedav Vyapadesha : 
¢ Distinction is different from Pradhanam in Mundak Upanishad II — | — 2. 


Teeay aA: Qed: = aaa ealsst: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
370 TUTT aaa: FP aT aartid Gtd: GE ll Vl aprano hyamanah subhro hy-aksarat paratah parah II 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il —|— 2] 





¢ Brahman is beyond Pradhanam. 347 


123. Sutra 23 : [Topic 17 — Sutra 54] 


IToAI=-aTaTT | Rupopanyasaccha | 





And on account of its form being mentioned (the passage under discussion refers to 
Brahman). [I — II — 23] 


¢ Vishwarupam description mentioned in Mundak Upanishad Il —|—4 and II|—1-— 10. 


Sarva Buta Antaraha Manifest form of creation 


¢ Jiva—Ekarupam, only Bagawan — has Vishwarupam. 
Conclusion : 


e Aksharam is Brahman not Jiva or Pradhanam. 
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7h Adhikaranam 
Vaishvanara Adhikaranam 
9 Sutras (Sutra 24 — 32) 


Sutra 24 — 32 


124. 


Chandogya Upaishad : 
- Chapter 5-18-2 Sutra 24, 27 


Ashmaratyu — Sutra 29 


Badarihi — Sutra 30 
Jaimini — Sutra 31 
Jabala Upanishad — Sutra 32 
Brahman through Jatar 
Agni | 





- Jatar Agni 





- Buta Agni 
- Agni Devata 





- Sutra 25, 26, 28 
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Sutra 24 — 32 


Badari Rishi : 
- Mind is Locus, finite for 


- Description not possible 
p P - Vaishvanara not Buta 


Agni or Devata. 


for Jatar Agni, Buta Agni, 
Devata Agni, Jiva Visualisation 





- Smriti also gives description a 

of cosmic form. Jaimini : 
- Vishnu Dhyana slokam - Vaishvanara is Brahman. 
- Gita : Chapter 15 - 14 


Jaimint : 
- Imaginary identity of 
Lord. 






Vyasa negates Purva Pakshi : Aasmarathya : Jabala Upanishad : 

- Vaishvanara not Jatar Agni. - Vaishvanara represented - Lord to be meditated on 
by Jatar Agni. finite. 
Gita : |. 
We Tas Acar wftrat sears: | 


WONT ATT: TATA ATTA Py. es 


|, having become (the fire) Vaisvanara, abide in the body 


of beings, and associated with Prana and Apana, digest 
the four-fold food. [Chapter 15 — Verse 14] 





125. 7** Adhikaranam 
Vaishvanara Adhikaranam 
9 Sutras (Sutra 24 — 32) 
Chandogya Upanishad : 


Tasya ha va etasyatmano vaisvanarasya murdhaiva 
sutejascaksurvisvarupah pranah prthagvartmatma sandeho bahulo 
bastireva rayih prthivyeva padavura eva vedirlomani 


barhirhrdayam garhapatyo mano nvaharya-pacana asyamahavaniyah Il 2 II 


Suteja [i.e., the bright and beautiful — heaven] is the head of this Vaisvanara self; Visvarupa [having many forms — the 
sun] is the eye; Prthagvartma [one who changes direction — air] is the prana; Bahula [pervasive — space] is the middle 
part; Rai | wealth — water] is the bladder; the earth [Pratistha — the support] is the feet; the sacrificial altar is the chest; 
the kusa grass is the hair on the chest; the Garhapatya fire is the heart; the Anvaharyapacana [i.e., the Daksinagni] fire is 
the mind; and the Ahavaniya fire is the mouth. [5 — 18 — 2] 





Adhikaranam 
Sutra 1, 4, 7 Sutra 2, 3,5, 6 
Upasyam Brahman Jneyam Brahman 
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a) Vishaya : Vaishvarana in Chandogya 
Upanishad 5 — 18 — 2 


- Invisible 
- Visible Agni consciousness 


Purva Pakshi : - Itis Brahman 


indirectly through 
Jatar Agni. 


- Digestive fire — only 
- Inside, invisible. 





principle presiding 
over Agni. 


Vaisvanara 


Can't be finite 
Finite can’t include infinite. 





Jaimini: 


- Directly —is Brahman 
- Limitless 


In Jatar Agni, infinite does 
not fit. 
Aspashtam — Vague. 


- Formless can include all 
form. 





General Analysis : 
¢ In Chandogyo Upanishad topic begins from Chapter 5 — 11° Section till 24° Section. 
¢ 5 Rishis describe Ishvara. 
¢ Here Brahman is Upasyam Sagunam Brahman. 
¢ Uddalaka Rishi — Guru. 352 


126. Sutra 24 : [Topic 18 — Sutra 55] 





Vaisvanarah sadharanasabdaviseshat | 


Vaisvanara (is Brahman) on account of the distinction qualifying the common terms 
(“Vaisvanara” and “Self”). [I — Il — 24] 


¢ Vaishvarnara — in Chandogya Upanishad Chapter 5 — 18 — 2 is Sadharana Shadba 
Visesha Brahma. 


Tasya ha va etasyatmano vaisvanarasya murdhaiva 
sutejascaksurvisvarupah pranah prthagvartmatma sandeho bahulo 


bastireva rayih prthivyeva padavura eva vedirlomani 





barhirhrdayam garhapatyo mano nvaharya-pacana asyamahavaniyah Il 2 II 


Suteja [i.e., the bright and beautiful — heaven] is the head of this Vaisvanara self; Visvarupa [having many forms — the 
sun] is the eye; Prthagvartma [one who changes direction — air] is the prana; Bahula [pervasive — space] is the middle 
part; Rai | wealth — water] is the bladder; the earth [Pratistha — the support] is the feet; the sacrificial altar is the chest; 
the kusa grass is the hair on the chest; the Garhapatya fire is the heart; the Anvaharyapacana [i.e., the Daksinagni] fire is 
the mind; and the Ahavaniya fire is the mouth. [5 — 18 — 2] 





¢ Specific Vishwarupa description not possible for Jatar Agni, Buta Agni, Devata Agni or 
Jiva. 


Shankara : 
¢ Itis only possible for Kaaranam Brahman. 


¢ Kaaranam alone can have name and form of all Karyams. 353 


- All Kaaranam - Jatar Agni, Buta Agni, Agni Devata, 


- Enjoys food of All. Jiva have Eka Rupam. 
Gita: 
- Bhoktaram yajnatapasam... [5 — 29] 





Gita : 
ylerart THATaT Tale ae aT | Knowing Me as enjoyer of sacrifices and austerities, the 
‘ ; ; . | | great Lord of all worlds, the friend of all beings, he 
Wee Waal atcal AT Taare Il ¥.Q83 Il attains peace. [Chapter 5 — Verse 29] 


¢ Vaisvanara Upasana destroys all Papams. 





Chandogya Upanishad : 
Pracinasala aupamanyavah satyayajnah paulusirinidradyumno 
bhallaveyo janah sarkaraksyo budila asvatarasviste 
haite mahasala mahasrotriyah sametya mimamsam 


cakruh ko na atma kim brahmeti II 1 II 


Upamanyu’s son, Pracinasala; Pulusa’s son, Satyayajna; Bhallavi’s son, Indradyumna; Sarkaraksa’s son, Jana; and 
Asvatarasva’s son, budila — these eminent householders, who were Vedic scholars, once met to decide the issue : who is 


our Self? And what is Brahman? [5 — 11-1] 





¢ |have Jatar Agni, |am not Jatar Agni. 
¢ | worship Devata, |am not Devata. 


e¢ Vaisvanara = Atma (Negates 3 Agnis) = Brahman (Negates Jiva). 354 


127. Sutra 25 : [Topic 18 — Sutra 56] 


* 





Because that (cosmic form of the Supreme Lord) which is described in the Smriti is an 


indicatory mark or inference (from which we infer the meaning of this Sruti text under 
discussion). [I — Il — 25] 


Smriti mantras also indicate Vishwarupa belongs to Brahman. 


a) Dhyana Slokam in Vishnu Sahasranamam 
eitigedcueal 2 Pana Sacha Al ehhlat ksirodanvatpradese Sucimanivilasatsaikatermauktikanarm 
AISHaaaeay: CHSHAMTaNale AT : malaklrptasanasthah sphatikamaninibhairmauktikairmanditangah | 
Os =\ OO OX ¢ = , ‘ : . .. < ee ae a . 
Vesa SoA Na Ady Has qq: subhrairabhrairadabhrairupariviracitairmuktapiyusa varsaih 
Blaeat a: Jaen tal aguilera: 2 u anandi nah puntyadarinalinagada sankhapanirmukundah | | 11 | 
May Mukunda, with the discuss, mace, conch and lotus in His hands, purify us- Mukunda who is seated on a seat of 


garlands of pearls, in the region of the milky ocean with the sand shining by the light from pure gems; who is adorned by 


pearls transparent like crystals; and who is enjoying ecstatic bliss on account of pure white clouds overhead, raining 
showers of nectar. [Verse 1] 


yy: atal qWeq APMaACUAS AHS gat q aa bhuh padau yasya nabhirviyadasuranilascandra suryau ca netre 

© SN STS > ~*~ ~ ~ — =f=] #s | | * | — | . 
HoTatall: RR BABAR aeal GEA ARKdAaAea: | karnavasah siro dyaurmukhamapi dahano yasya vasteyamabdhih | 
aea:e4 aeg fed Ga PIMP eae: 
raat Wad d Byaa age faeqatat aaa ui 2 0 


antahstham yasya visvam suranarakhagagobhogigandharvadaityaih 


citram ramramyate tam tribhuvana vapusam visnumisam namami | | 2! | 


| bow to Lord Vishnu who has the three worlds as His body. The Earth is His feet, and the sky His navel. Wind is His 
breath, and the Sun and the Moon are His eyes. Directions are His ears, and the Heaven is His head. Fire is His face and 


ocean His abdomen. In Him is situated the universe with diverse kinds of Gods, men, birds, cattle, serpents, Gandharvas 
and Daityas (demons)- all sporting in a charming way. [Verse 2] 355 





Dhyana Slokam in Vishnu Sahasranamam : 


F ~ oe ~ | ee _ 
32 AHT H4TaAd AtTSeada | om namo bhagavate vasudevaya | 
Sled hit HsrRrTaA Qala tai santakaram bhujagaSayanam padmanabham suresam 
visvadharam gaganasadrsam meghavarnam subhangam | 


laksmikantam kamalanayanam yogibhirdhyanagamyam 





= = 


qe Taeuy Yyayqes SBaSsihnaesysytt! Bt vande visnum bhavabhayaharam sarvalokaikanatham | | 31 | 


| salute Vishnu, the sole master of the universe, whose presence is very peaceful, who stretches Himself on a serpent- 
bed (Adi-Sesha), who sports a lotus in His navel, who is one lord of all the Devas, who is the support of the worlds, who 
is subtle and All-pervading like the sky, whose complexion is like that of the clouds, whose form is very beautiful, who is 
the consort of Sri, whose eyes are like lotus petals, who is meditated upon by Yogis and who eradicates the fear of 
Samsara. [Verse 3] 


meghasyamam pitakauseyavasam 
srivatsankam Kaustubhodbhasitangam | 
punyopetam pundarikayataksam 


visnum vande sarvalokaikanatham |! 4! | 


| prostrate before Vishnu, the one Lord of the worlds, blue as the cloud and clothed in yellow robes. His chest is marked 
by the mole known as srivatsa. His body is resplendent with kaustubha gem. He is surrounded by holy persons. And he 
has wide eyes like lotuses. [Verse 4] 


== sasankhacakram sakiritakundalam 


ast SaaS 21907! sapitavastram sarasiruheksanam | 
°= SC ek! Sash leans saharawaksahsthalakaustubhasriyam 
Taegu ReReat SOdSSSLu te dl namami visnum Sirasa caturbhujam I! 5! | 


| bow before the God Vishnu, Who has four arms, Who has a conch and wheel in his hands, Who wears a crown and ear 
globes, Who wears yellow silks, Who has lotus like eyes, Who shines because of Kousthbha , Worn in his garlanded chest. 
[Verse 5] 356 





Dhyana Slokam in Vishnu Sahasranamam : 





chayayam parijatasya hemasimhasanopari 


asinamambudasyamamayataksamalankrtam | 








candrananam caturbahum srivatsankita vaksasam 
rukmini satyabhamabhyam sahitam krsnamasraye | | 6| | 
| seek refuge in Lord Krishna, Who is with Rukhmani and Satyabhama, Who sits on a golden throne, In the shade of 


Parijata tree, Who is of the colour of the black cloud, Who has long broad eyes, Who has a face like moon, Who has four 
hands, And who has a chest adorned by Sreevatsa. [Verse 6] 





b) Shiva Dhyana sloka. 


TTA WATa Tea TITAS Tad say aa Santham padmasanastham sasa dhara makutam panchavakthram trinethram, 
Wed AL Tat a4 TMAH ae cay Hed Soolam vajram cha gadgam parasumabhayakam daksha bhahe vahantham, 
ATTA QT STA i Fe TBO adda SITIES atau Nagam pasam cha gandaam pralayahuthavaham sangusam vama bhage, 
AAT A ATLA FTL CHCHAT A AL Wad ary TaTET Nanalangara deeptham sphatikamani nibham parvatheesam namami. 


| salute the consort of Goddess Parvathi, Who is peaceful, who sits in a lotus pose, Who wears the moon on his crown, 
Who has five faces, who has three eyes, Who holds Soola, Vajra, white axe, sword And symbol of protection on his right, 
Who holds snake, rope bell, fire of deluge And goad on his left side, Who shines by his several ornaments, And who has 
a luster of the crystal ball. 





c) Gita Chapter 15 — Aham (Brahman) Vaisvanaro Butva. 


Ord Qqraal aear wirferar Seatad: | |, having become (the fire) Vaisvanara, abide in the body 


of beings, and associated with Prana and Apana, digest 


ATAUTIT AT ATA ed: TATA aafaTH | 24.26 Il the four-fold food. [Chapter 15 — Verse 14] 





128. Sutra 26 : [Topic 18 — Sutra 57] 


Weatlavat sea Wasa Alaa AAT Sabdadibhyo’ntahpratisthanaccha neti chet na tatha 


SeyUaMIgarayeTATY arated | drishtyupadesat asambhavat purushamapi chainamadhiyate | 


If it be said that (Vaisvanara is) not (Brahman) or the Highest Lord on account of the 
term (viz., Vaisvanara which has a different settled meaning viz., gastric fire) etc., and 


on account of his abiding within (which is a characteristic of the gastric fire) (we say) 
no, because there is the instruction to conceive (Brahman) as such (as the gastric fire, 
because it is impossible for the gastric fire to have the heaven etc., for its head and 
other limbs) and also because they (the Vajasaneyins) describe him (viz. the 
Vaisvanara) as man (which term cannot apply to the gastric fire). [| — Il — 26] 





Vyasa Negates Purva Pakshi — View : 


Vaisvanara Is 


Purva Pakshi : 3 Reasons 
a) Shatapata Brahmanam : 


¢ Sa esha Agni Vaishvarana yat Purusha Tayo haitam eva Agnir va purusha vidham, 
Purushe Ante, Pratishtitam veda. 


¢ Vaishvanara = Agni. 358 


b) Chandogya Upanishad : 


qt = AT WSS AAT Tealey Tasya ha va etasyatmano vaisvanarasya murdhaiva 
adastatatra Zag: YT: G-araTa Ucet io real sutejascaksurvisvarupah pranah prthagvartmatma sandeho bahulo 


afenra wf: oferta ureraz wa afeat- ath bastireva rayih prthivyeva padavura eva vedirlomani 
afe2eze"g Wea AAISATeTaG SA BAATeaaa: 2 barhirhrdayam garhapatyo mano'nvaharya-pacana asyamahavaniyah Il 2 II 


Suteja [i.e., the bright and beautiful — heaven] is the head of this Vaisvanara self; Visvarupa [having many forms — the 
sun] is the eye; Prthagvartma [one who changes direction — air] is the prana; Bahula [pervasive — space] is the middle 
part; Rai | wealth — water] is the bladder; the earth [Pratistha — the support] is the feet; the sacrificial altar is the chest; 


the kusa grass is the hair on the chest; the Garhapatya fire is the heart; the Anvaharyapacana [i.e., the Daksinagni] fire is 
the mind; and the Ahavaniya fire is the mouth. [5 — 18 — 2] 





¢ Vaishvanara = Agni Tatvam not Paramatma. 


c) Chandogyo Upanishad : 
dal scat Tare: Tadya ittham viduh : 
4 AAswy 8ST ay soured astasytaa Pay Isez ye ceme'ranye sraddha tapa ityupasate te'rcisamabhisambhavantyarciso harahna 
| of apuryamanapaksamapuryamanapaksadyansadudanneti masamstan II 1 II 
qa: Gacq Waewnterfe< "Sea-sey dena fazd Masebhyah samvatsaram samvatsaradadityamadit-yaccandramasam candramaso vidyutam 
d- qeaISaTa: aq Ural Weaeys caqar: went efa 2 tatpuruso-manavah sa enanbrahma gamayatyesa devayanah pantha iti II 2 II 


Those who know this [about the five fires], and those who live in the forest practising austerities with faith — they go 
after death to the world of light. From the world of light they go to the world of day; from the world of day to the world 
of the bright fortnight; from the world of the bright fortnight to the six months when the sun moves northward ; from 
there they go to the year; from the year to the sun; from the sun to the moon; and from the moon to lightning. There 
someone, not humna, receives them and leads them to brahmaloka. This is the path of the gods. [5-—10-1 & 2] 





¢ Annam offered to Jatar Agni. 359 


Shankara : 
a) Primary meaning of Vaisvanara Jatar Agni. 
¢ Here it is Prateekam — Symbol — like idol in temple, for Virat Brahman. 


¢ Then Vishwarupa Varnanam Heaven — head, Akasha — central portion, Sun — Moon — 
eyes can't fit Agni. 


¢ Meditate Virat Brahman not on Jatar Agni but as Jatar Agni. 


b) All pervading Brahman within human being also. 
Gita: 
Say: Waar eT Sst fawsfa | The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power to revolve, as if 


ATH Aa al ats Taree ASAT 20.62 ll mounted on a machine. [Chapter 18 — Verse 61] 





Purva Pakshi : 
¢ How you account for Gargya, Ahavania, Daksini Agni in Chandogya Upanishad : 
aS = OT WSS Aa Taq Tasya ha va etasyatmano vaisvanarasya murdhaiva 
adstetatra Ay: YT: q-TarAT Weel io real sutejascaksurvisvarupah pranah prthagvartmatma sandeho bahulo 
aftara zfs: yfyeaa UTeatTat UF datfeat- aif bastireva rayih prthivyeva padavura eva vedirlomani 
Afeeed Wedel AAISSATETSAGSA BTETATSaATa: «2 barhirhrdayam garhapatyo mano'nvaharya-pacana asyamahavaniyah Il 2 Il 


Suteja [i.e., the bright and beautiful — heaven] is the head of this Vaisvanara self; Visvarupa [having many forms — the 
sun] is the eye; Prthagvartma [one who changes direction — air] is the prana; Bahula [pervasive — space] is the middle 
part; Rai | wealth — water] is the bladder; the earth [Pratistha — the support] is the feet; the sacrificial altar is the chest; 
the kusa grass is the hair on the chest; the Garhapatya fire is the heart; the Anvaharyapacana [i.e., the Daksinagni] fire is 
the mind; and the Ahavaniya fire is the mouth. [5 — 18 — 2] 360 





Chandogya Upanishad : 





eaasth YURHH] I [eto =| Ty . [ IHlAle aI Tadyadbhaktam prathamamagacchettaddhomiyamsa yam prathamamahutim 


juhuyattam juhuyatpranaya svaheti pranastrpyati |! 1 II 


The First part of the food is like the first oblation. One who eats should offer it as an oblation to prana, saying, Pranaya 
svaha [i.e., | offer this as an oblation to prana]. With this, your prana becomes pleased. [5 — 19 — 1] 


Vyasa: 
e With reference to Brahman, all descriptions possible. 
e Everything and everybody belongs to Brahman only. 


yTerart THATaT Tas Hae ATT | Knowing Me as enjoyer of sacrifices and austerities, the 


great Lord of all worlds, the friend of all beings, he 


Wee Waal atcaT AT ot= IF ca I J.5 Il attains peace. [Chapter 5 — Verse 29] 


We rate sl: TITRE AR ATTA I Under Mle as her SUPeFVISOF, prakrti (nature) produces 
* ; | the moving and the unmoving; because of this, O 
A=aTs eHe aT Te 3 IE Le edi TUS. 76 I Kaunteya, the world revovies? [Chapter 9 — Verse 16] 
Any principle in creation worshipped in 2 ways : 


Presiding Deity Samashti Ishvara 





- Devata Rupa - Infinite 
- Surya — Chakshur Devata - Maya Sahitam Brahman. 





¢ Jatar Agni / Vaisvanara / Vinayaka Vishnu, Shiva.. All are Saguna forms of one infinite 
Ishvara. 361 


129. Sutra 27 : [Topic 18 — Sutra 58] 





For the same reasons (the Vaisvanara) cannot be the deity (fire) or the element (fire). 
[| -— Il -— 27] 


¢ Negates Agni Devata (Invisible intelligent principle) and Buta Agni (Element outside) 


¢ Because of 4 reasons mentioned before : 


a) Vishnu Rupa Devata description fits only Brahman not Devata or Buta Agni 
Devata — part of Vishwarupam but not Viswarupam. 


b) Sarva Anna Adanam : 
Oo Upasaka Will get Phalam of Sarva Annam. 
c) Sarva Papa Nasha Phalam : 
Oo Papam will go for Brahma Upasaka only not for Devata or Buta Upasaka. 
d) Word Atma or Brahman can’t be used for Buta Agni or Devata. 
Conclusion : 


¢ Vaisvanara not Buta Agni or Devata Agni or Jiva but Brahman. 
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130. Sutra 28 : [Topic 18 — Sutra 59] 





Jaimini (declares that there is) no contradiction even (if by Vaisvanara) (Brahman is) 


directly (taken as the object of worship). [| — Il — 28] 


¢ Jaimini Rishi (Disciple of Vyasa) says Vaisvanara directly reveals Brahman. He is author 
of Purva Mimamsa Sutram. 


Rudhi Artha Yoga Arthaha 


Popular meaning Special Meaning 
Bird — Kagaha Anything moving in space 
Jalajam — Lotus (Aero plane) 


Vaishvanara — Digestive fire Fish, water born disease 
Virat Ishvara 





¢ 1% take Rudhi Artha (Popular meaning) next Yoga Arthaha. Here Yoga Artha fits 
according to Jaimini. 
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131. Sutra 29 : [Topic 18 — Sutra 60] 





On account of the manifestation, so says Aasmarathya. [I — II — 29] 


Pradesa Matram solution 
(Finite form) 


Ashmaratyu Rishi Badarihi Rishi 


e¢ Vaisvanara represented by Symbol of Jatar Agni is Brahman only. 


2 Descriptions in Chandogya 
Upanishad [5 — 18-1] 
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Chandogya Upanishad : 


drearad &¢ waa aa uatrassreandt aad 
fasiaisanea 4- cearata ures fafasrarean 


Tanhovacaite vai khalu yuyam prthagivemamatmanam vaisvanaram 
vidvamso'nnamattha yastvetamevam pradesamatramabhivimanamatmanam 


vaisvanaramupaste sa sarvesu lokesu sarvesu bhutesu sarvesvatmasvannamatti II 1 II 


The king said to the Brahmins : Those of you who are here meditate on the Vaisvanara Self only in part. [That is why 
when you eat you think you are eating separately]. He who worships the Self as all-pervasive and infinite, enjoys eating 


through whoever eats in the worlds, through all beings, and through all selves. [5 — 18 — 1] 





Sutra 29 : 
Ashmaratyu Rishi also corroborates — finite description of Vaisvanara as special 


Manifestation for Upasaka. 
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132. Sutra 30 : [Topic 18 — Sutra 61] 





For the sake of meditation or constant remembrance—so says the sage Badari. 
[| — 11 — 30] 


Badari Rishi: 


¢ Lord is Apradesa matram — infinite content. 


¢ Container mind is Pradesa matram — finite for Visualisation. 


¢ Pradesa matram is fine it based on locus of Visualisation. 
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133. Sutra 31 : [Topic 18 — Sutra 62] 


Jaimini: 
e 


TWaeaoly Fe asrata Sampatteriti jaiministatha hi darsayati | 


Because of imaginary identity the Supreme Lord may be called Pradesamatra (span 
long). So says Jaimini because so (the Sruti) declares. [I — Il — 31] 





Another upanishad describes Vaisvanara in finite Pradesa Matram. 


Shatapata Brahmana of Chandogyo Upanishad — Sama Veda also used in Vachaneshi 
Brahmanam in Shukla Yajur Veda. 


[At the end of this Bramanam is Brihadaranyaka Upanishad and Isavasya Upanishad]. 


Sampad Upasana given with heaven as head, Sun — Moon as eyes, space as body, 
bladder as oceans. 


Limitless, within limited Body, Pradesa Matram. 
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134. Sutra 32 : [Topic 18 — Sutra 63] 


Aamananti chainamasmin | 


Moreover they (the Jabalas) teach that this (Supreme Lord is to be meditated upon) in 
this (the space between the head and the chin). [| — II — 32] 





Jabala had llc : 


3A ci <p? nAS 
ar Glare areracact: 


Atha hainamatrih paprachcha yajnavalkyan ya eshoanantoavyakta 
Atma tan kathamahan vijaniyamiti | | 

Sa hovacha yajnavalkyah soavimukta upasyo ya 
Eshoanantoavyakta atma soavimukte pratishthita iti | | 
Soavimuktah kasminpratishthita iti | varanayan nashyan cha 
Madhye pratishthita iti | | 

Ka vai varana ka cha nashiti | 

Sarvanindriyakritandoshanvarayatiti tena varana bhavati | | 
Sarvanindriyakritanpapannashayatiti tena nashi bhavatiti | | 
Kataman chasya sthanam bhavatiti | bhruvorghranasya cha yah 
Sandhih sa esha dyaurlokasya parasya cha sandhirbhavatiti | etadvai 
Sandhin sandhyam brahmavida upasata iti | soavimukta upasya iti 
Soavimuktan jnanamachashte | yo vaitadevan vedeti || 2] | 


Thereafter the sage Atri (son of the creator Brahma) asked of Yajnavalkya: ‘How am | to realize the Self which is infinite 
and unmanifest °’ (To this) Yajnavalkya replied: That Avimukta (Lord Siva as the redeemer) is to be worshipped; the Self 
which is infinite and unmanifest, is established in (i.e., is non-different from) the Avimukta (in Ishvara, possessed of 
attributes)’. ‘Which is that (place) where Avimukta is established ?’ ‘He is established in between varana and nasi’. ‘What 
is (meant by) varana and what (by) nasi ?’ ‘The varana is so called as it wards off all the faults committed by the (ten) 
organs (of perception and action). The nasi is so named as it destroys all sins committed by the (ten) organs. (The place 
between the varana and the nasi is the meeting place of the upper part of the nose and the centre of the eye brows). 
‘Which is the seat of that (Avimukta) ?’ ‘That, which is the (well known) juncture of the eye brows and the nose, is the 
juncture of heaven (in the form of the crown of the head) and this world (in the form at the end of the chin). The 
knowers of the Veda worship indeed this juncture (Samadhi) as Sandhya (in their daily worship). That Avimukta is to be 
worshipped. He who knows this thus (the true nature of the Avimukta), imparts the wisdom of the Avimukta (that the 
individual Self is no other than the attributeless Brahman, to his disciples) [Verse 2] 368 





¢ Talks about meditation of the all pervading Brahman within eyebrows in the face. 
¢ Paramatma is located where Jivatma is located. 


Kaivalyo Upanishad : 


Yah satarudriva-madhite so-'gniputo bhavati. 
sura-panat-puto bhavati, 

brahma-hatyat-pito hbhavati. 
kriva-krtvat-ptuto bhavati. 
fasmad-avimuktam-a@$rito bhavati. 


aqearsreft Uaadert ways waa i Ta.- ' aftvasram! sarvada sakrdva japet. 


He who studies the Satarudriya becomes purified by fire, is purified from the sin of drinking, is purified from the sin of 
killing a brahmana, is purified from sin arising from all commissions and omissions. Therefore, he gains his refuge in the 
One who never leaves the Truth Consciousness, Siva, the Supreme Self. One who belongs to the highest order of Life 
should repeat this always or at least once (a day). [Phala Prapti Sloka 1] 





Conclusion : 
Chandogya Upanishad : 
qa = AT USTs Aa Tala Tasya ha va etasyatmano vaisvanarasya murdhaiva 
adres ARRAY: UTM: q-ar ATT Geel io Fea sutejascaksurvisvarupah pranah prthagvartmatma sandeho bahulo 
aftara zfs: yfyeaa Ureatag UF dtfeat- aif bastireva rayih prthivyeva padavura eva vedirlomani 
afeecs MEU AAISSTETSGSA BTSTATSAATa: 2 barhirhrdayam garhapatyo mano'nvaharya-pacana asyamahavaniyah Il 2 Il 


Suteja [i.e., the bright and beautiful — heaven] is the head of this Vaisvanara self; Visvarupa [having many forms — the 
sun] is the eye; Prthagvartma [one who changes direction — air] is the prana; Bahula [pervasive — space] is the middle 
part; Rai | wealth — water] is the bladder; the earth [Pratistha — the support] is the feet; the sacrificial altar is the chest; 
the kusa grass is the hair on the chest; the Garhapatya fire is the heart; the Anvaharyapacana [i.e., the Daksinagni] fire is 
the mind; and the Ahavaniya fire is the mouth. [5 — 18 — 2] 369 





Vaisvanara occurring in Chandogyo Upanishad — Chapter 5 — 18 — 2 is not Jatar Agni, 
Devata, Buta Agni or Jiva, but Brahman alone. 


¢ Brahman limitless, formless can include all forms. 
¢ Finite can’t include infinite. 

2"¢ Pada: 
e All are Aspashta Brahman Linga Vakya Samanvaya. 


¢ Vague statements dealing with Brahman analysed and established. 
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